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Chapter One: 
The Will of Allah: Sovereign Doer 
of Whatever He Wills 


No question is as controversial as that of Fate and 
Predestination. You will find that almost every human being wish- 
es to discuss it, whether they have any knowledge about it or not. 
They ask questions like: “If everything is already written and 
decreed, why then are we held accountable?” or: “Is it possible for 
someone to do something that Allah has not decreed?” or: “If this 
is so, then how can Allah punish me with Hellfire? or: “If I cannot 
do anything except what has been decreed by Allah, is it fair to be 
held to account in the Hereafter?” 

Such questions are only repeated by those who have wronged 
themselves and those who are disobedient to Allah. No one ever 
says the reverse: “If everything 1s decreed, why then does Allah 
admit anyone into Paradise to be blessed?” You never hear that 
question. You only hear: “Being held to account is not fair since 
everything is decreed by the Will of Allah.” In fact, Allah has 
given man freedom of choice as long as he is alive and this is how 
the question comes to arise, for the free will granted to man does 
not, as some people think, conflict with the will of Allah in the 
phenomenal world. The truth is quite the contrary. 

Some people even quote these verses from the Qur'an: 


“But you will not will unless Allah wills. Indeed Allah is 
All-knowing, All-wise.” (76:30) 


Addressing His Prophet, may Allah bless him and grant him 
peace, Allah says: 








those He wills.” (28:56) 


Allah Almighty also says: 





“Allah leads astray anyone He wills and guides anyone 
He wills.” (35:7) 


“You cannot guide those you love, rather Allah guides 


. ds 
“They do not disobey Allah in anything He comman 
them and they do as they are commanded.” ( 66:6) 


The angels are entrusted with Allah’s will in the Universe, just 
as everything ın the universe is entrusted to an angel according to 
the will of Allah. There are the Throne-bearers, the Angels brought 

near to Allah, the High Angels, the Angels of Death, the angels 


Given these verses concerning the will of Allah, why heni who are the noble guardians of human beings, those who write 
; down all men’s deeds, and so on. 
we held accountable on the Day of Judgement? The answer is that 


Allah Almighty only has what He wills in His creation. There is 
nothing outside this will. Given this fact at the outset, there are, in 
spite of this, people who let their own hands contribute to their 


own destruction. Creatures of Allah do things that incur Allah’s 
punishment or His mercy, as Allah says: 


‘Allah certainly does not wrong people in any way. 
Rather it is people who wrong themselves.” (10:44) 





The Universe and Free Will 


From the beginning, Allah Almighty created His universe on 
the basis of freedom of choice. There are those who chose subju- 
gation and those who chose freedom of choice. The choice was 
available for each group for the period of the time they were to be 
alive in this existence. There are the angels, the manner of whose 
creation Allah has veiled from us, and they extol Allah’s limitless 
glory by day and night, and do not disobey Him in anything He 
commands them to do. The Qur’an testifies to this: 


‘They glorify by night and by day, never flagging m 
(21:20) 


and also: 





All the different forms of existence in the universe are in sub- 


mission, for they have chosen to be so. Only men and jinn are not. 
Look at this verse from the Qur'an: 


“We offered the Trust to the heavens and the earth and 
the mountains and they refused to take it on and were very 


wary of it. And man took it on. He ts indeed wrongdoing 
and ignorant.” (33:72) 


From this we know that the heavens, the earth, the mountains 
and other creatures were offered this Trust or, in other words, free- 
dom of choice. This means that they did have their own choice of 
whether to be obedient or disobedient. However, all the beings in 
the universe except man refused free will. They said, “O Lord, we 
are unable to control ourselves. We are unable to shoulder that 
trust. Therefore, O Lord, give us submission.” 

If Allah had not told us about this in the Qur’an, we would not 
have had the least knowledge that the heavens, the earth, the 
mountains and other creatures of Allah were offered free will but 
that they preferred to be subjugated and refused to bear the respon- 
sibility of freedom of choice, in contradistinction to man, who 
accepted that responsibility. 

What is that Trust? A trust is when someone entrusts you with 
something on condition that you give it back when he demands it, 
when there is no written document or any witness to prove that he 
has given you that thing. For example, if a person gives you a 

thousand pounds and takes a receipt or a cheque or an L.O.U. for it, 


that is not considered to be a trust, but a witnessed deposit. When 




















this takes place between you and that person without any witness 
or evidence, then it is a trust. When Allah offered that Trust to the 
heavens, the earth and the mountains, they refused it. Why? 
Because they felt they would be unable to give it back. When 
somebody deposits a sum of money with you, it can happen that in 
the face of some difficulty that occurs you take some of it hoping 
to replace it. You may even spend the entire amount, believing you x 
will be able to pay it back. Then when you are asked to do so, you i 
may not find the money to pay it back. In that case you ha 3 


1 


betrayed the trust. í 

Man accepted the Trust. He imagined he would be able to be r. 
the responsibility and follow the way of Allah: fulfil the rights fi: | 
Allah over him in respect of prayers, thankfulness, worship ¿ 10 1 
other duties. When man started carrying the Trust, which is life 1 
itself, Satan tempted him to commit sin. So he made others el 
partners with Allah. He worshipped stones, the sun, the moon. the 
stars, animals and other things, and then that Trust was betray ed. | 
When death approaches and the time comes for repay shen 


meets Allah and is unable to render back His Trust. 


Man and the Trust 


[t was man’s choice to bear the Trust, but did he take it on x 
against Allah’s will? Did man give himself the free will to act or 
not to act, or was it given to him by Allah Almighty? Of ` course, 
man did not give himself anything. It is Allah - glory be to Him! - 
who gave that freedom of choice to man and created him with eh 
free will. Had Allah willed to create man as a subjected creatur 
without any choice, He would have done so. For that reaso n, / Allah in 


draws our attention to this fact when He says: 


“If We willed We could send down a sign from heaven t 10 
them, and then their necks would be lowered to it in sul 


jection.” (26:4) 
























And He says: 
‘Do those who believe not know that if Allah had willed 
He could have guided all mankind?” (13:31) 


In other words, no one is able do anything in the Universe with- 
out Allah willing it. Those beings who have chosen submission 
only chose it by the will of Allah. Thus everything in existence is 
subject to the will of its Creator. Those obliged to worship Him 
were obliged by the will of Allah. Those with the choice of dis- 
obeying Him have that choice by the will of Allah. Neither is out- 
side His will. Thus man was created with free will because Allah 
willed him to have it. Allah’s justice forbore from forcing man to 
choose choice. Rather freedom of choice was offered to man and 


he accepted it. And the offer came by the will of Allah. 
The question here then is: why was man created possessing a 


free will? We say that all the submitted creatures of Allah affirm 
His majesty and supremacy. He is All-Able to compel anyone He 
wills to do anything He wills. There is, however, love for Allah in 
His universe, which can only be realised by those who willingly 
and lovingly worship Him - not out of compulsion, but out of love 
for Him. They worship Him because of their love for Him and 
obey Him because they love His obedience. This could not occur 
unless these creatures had full freedom to believe or not to believe, 
and to obey or disobey. 

These creatures are able to say, “O Lord, we love you and 
therefore we believe in You, not because we are forced to, but out 
of love. Lord, we love obedience, so we obey You without com- 
pulsion and out of love. We will carry out Your commands and 
avoid Your prohibitions. O Lord, though we are able to commit 
sins, tempted by our passion and by shaytans among men and jinn, 
yet, O Lord, our love for You is much greater than our love for the 
whole world. All that You want us to do, we love to do, for we 
love You and love what pleases You.” 
This is the meaning of freedom of choice in the universe. Allah 
` glory be to Him! - does not need a hollow form of submission. 


what He wants 1s humble hearts. He wants man to come to Him 





| ef i Allah in 
with the heart of a lover, for belief is a test of love of Allan In th. k. pe 
heart. The greater your love for Him, the greater your belief inj, Í will not produce any plants.” Therefore everything in the universe 


Way. But if your love for Him is weak, you will go far away from is at the Service of man and performs its task in a perfect way. 

His Way. This subjected universe is a suitable and stable one, for it does 
i not tire anyone or spoil anything. Its laws are perfect, constant and 
carried out by the command of Allah. This Is done so that man 
need not worry about his continued existence and survival. He is 
not worried about whether the sun will rise in time. He is not busy 
looking for a way to make water fall from the sky. He is not 
responsible for making day and night succeed one another. He is 





Allah’s Distinguishing of Mankind 


In the process of creating man - that creature who would wor- not searching for a means to protect the atmosphere which sur- 
ship Him out of love - Allah Almighty wanted to make him master rounds earth. Allah has relieved him from all these cares so that he 
of this universe as a reward for his obedience. He also wanted to would not become so concerned for the universe that he forgets 
prepare man for the difficult trial he would face during his life- about its Creator. 






lime, since it requires power and strength on the part of man to 
resist passion, the whisperings of Satan and all the allurements of 
sin. 
So Allah granted him mastery over things: a universe at his dis- Clear Signs for Mankind 
posal, full of things that keep him alive: a sun that gives him 








warmth and light during the day so that he is able to develop life in Then comes the third distinguishing human characteristic. 
the universe as Allah commanded him; an earth that provides plen- Allah wanted man to know that there is only one All-Powerful God, 
ty of food for him so that he has a variety of choice, making him Who has created all these things for his service and that this God is 
| tree to choose from its produce whatever he likes; varied vegeta- the same God Who created man and this universe. He has made 
bles and fruits with different flavours; animals providing meat for things which are much stronger than man, and which no one could 
food and wool for clothing; water falling from the sky to preserve lay claim to making, to be at the service of man. The sun gives off 
his own life and the life of other things - animals and plants - all at light and heat without burning up the whole universe. Man cannot 
his service. In this way, Allah Almighty has granted man a uni- ward off its harm. Not even humanity in its entirety can claim to 
verse with all that he needs for his livelihood, so that he does not have made or created the sun, with its power and strength. 
have to busy himself with these needs to the neglect of the Giver Allah - glory be to Him! - made the sun to provide for our 
of Life. needs while with His wisdom, knowledge and perfect craftsman- 
This is the first distinguishing characteristic which Allah has ship He simultaneously made it harmless. The seas, likewise, 
granted man who possesses free choice. The second distinguishing could flood the whole world, but Allah Almighty has made them 
characteristic is that Allah has given man mastery over all the provide all kinds of fish. The sea provides us with food and موم‎ 
things that provide him with his basic needs. In other words, those ments such as pearls and coral. He has made ۱۲ Carry Our ships 
things cannot refuse to perform their duty in existence. The sun from one Country to another and has made it harmless. The earth is 
cannot say, “I shall rise today but not tomorrow.” The moon can- also potentially able to shake violently and destroy man and all 
not leave the sky and disappear all of a sudden. The air cannot that he has built, but Allah has subdued it and made it firm and sta- 
escape from the earth and deny man life. The earth cannot say, 1 ble for us to live on. 
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Then Allah - glory be to Him - has granted us a fourth distin. $ ` 
guishing هه‎ ears with which to hear, eyes with which to Man and Shaytan 
see, a tongue with which to talk, all the senses necessary to Know 
what is around us, and an intellect in order to be able to discrimi. Then comes the fifth distinguishing human trait. Before WE 
nate, started our free will phase, Allah Almighty wanted to teach us that 
All these things that serve us cannot be made by any human we were going to be tempted by Satan, and further that this temp- 
being. We must therefore realise that there is a tremendous power Í ‘ation is a lie, and that Satan is our enemy, trying to deceive us 
which has created this universe and subjected it to us, and that this Í With false hopes which will never be fulfilled. He whispers to us 
Power is beyond and above any other power. Concerning this his lies which are without basis, and tries hard to drive us away 





Allah Almighty says: from our love of Allah and our obedience to Him. The temptation 

of Adam and Eve was a trial. Allah settled them in Paradise and 

‘Allah brought you out of your mothers’ wombs allowed them to eat from all its fruits except one, exactly as He 

knowing nothing at all, and gave you hearing and sight has permitted us to enjoy plenty of things and has prohibited us 
and hearts so that hopefully you might bf “ae 

(16:78) pejully you 6 In Paradise, Adam and Eve were allowed to eat from all the 


fruits except one tree. Satan came to tempt them to eat from that 
These clear and evident signs have been created by All ah to Í one tree. He lied to them saying that the fruits of this tree would 

demonstrate that He is the Creator, so that the human intellect ۱ e DARE ی‎ Oe ee مت ینت‎ 

would not become exhausted in its search to reach Him. Allah has ۳ تیا بان‎ a Spe nsis مرت‎ eka. 
him and they ate of the tree, which instead of giving them immor- 

not made these signs vague or hidden or unattainable. He has tality, revealed their nakedness and shame. Instead of giving them 
granted man sight to see them and witness them without any trou- everlasting wealth, it deprived them of Allah’s sustenance which 
ble. We see the sun, the moon, the stars, plants, the earth. We ۲ they had received without the least work or effort. They descended 
breathe the air and see the signs of Allah which attract our atten: | و‎ the earth having to work and toil and suffer in order to make a 
tion in order to proclaim both themselves and their Creator without | living, This was the beginning of life on earth, and demonstrated 
too much effort on our part. ۲ Sans part in 1t with the false hopes that he holds out to man in 
order to drive him into sin. 

To stop man being overcome by his fear of Satan, Allah 
Almighty told him that Satan’s cunning is in fact very weak. This 
means he cannot overcome man until the latter is willing to obey 
him, Allah also told us that Satan has no power to force us to do 

something we do not want to do. Allah has neither given him the 

power to compel us to disobey nor the persuasive ability to coerce 


us into committing a sin. The Qur’an tells us that Satan will say te 
U8: 


Allah Almighty has commanded us to look at the universe and ` 

see these signs in order not to become preoccupied and lose our- 
selves in the attempt to look for His cosmic signs; in other words, ۱ 
so that we will not preoccupy ourselves with creatures to the | ۱ 
extent of forgetting the Creator. As a general rule, the human | 
mind, even without any education, is easily able to see these signs | 
and recognise them. In this way, Allah has willed us to busy o our- 
selves with Him and our love for Him without becoming lost look- 
ing for indistinct signs in His universe. 





‘Thad no authority over you.” (14:22) 





our testifying to His Lordship 


This means that Satan has in reality no power to force us to 
commit sin or tempt us to do it. Then Allah Almighty wanted us t 
rest assured that if we sincerely worship Him and truly love Him 


He - glory be to Him! - will be sufficient defender against the evi) The sixth distinguishing characteristic came when Allah made 


of Satan. He says in the Qur’an: us testify to His Lordship while we were still in the form of spirits 

known only to Him. In this way, He created innate faith in our 

hearts so that we would have a natural disposition towards belief 

in Allah the Greatest Creator. This testimony was made so that we 
would have no argument on the Day of Judgement, for man is 
overly inclined to argument. That is why when the name of Allah 


except Your slaves among them who are truly sincere. He 
is mentioned, we find it familiar and recognisable, even though 
Allah cannot be seen by us. It is this innate nature - that inclination 


said, This is a straight path towards Me. You have no 
authority over any of My slaves except for the misguided 

towards belief which Allah equipped us with before we came to 
this life to start our experience of freedom of choice - which we 


who follow you. ” (15:39-42) 


“He [Iblis] said, ‘My Lord, because of the way You mis- 
guided me, | will make things on the earth seem attractive 
to them and will misguide them all, every one of them, 





accepted by His will. Allah says: 


Thus Allah - glory be to Him! - wants to tell us that Satan’s 
ys ee ee 7 atlect PSI who are devoted and sin- “When your Lord took out from the loins of the children 
cere in their love and worship of Him. But when the Human elf of Adam all their descendants and made them bear wit- 
becomes weak, then Allah has told us to seek refuge with Him. ness against themselves: “Am I not your Lord?’ They said, 
Then the suggestions of Satan will be removed by Him. In this sit- “We hear witness that indeed You are!’ Lest you say on 
uation, He says that you should say: the Day of Rising, ‘We were unmindful of this.’ Or lest 
you say, ‘Our forefathers associated others with Allah 


‘Say: O Lord, I seek refuge with You from the goadings before, and we are merely descendants coming after them. 
of the Shaytans, and I seek refuge with You, O Lord, from Are You then going to destroy us for what those falsifiers 
their being present with me.” (23:97-98) did?” (7:172-173) 

t we were created with 


Up to this point, we have indicated tha ۱ 
t 1 ted it. Our 


freedom of choice by the will of Allah, and we accep 


And He also says: 
being created with free will is entirely in harmony with this verse: 


“Those who are Godfearing, when they are bothered by 
a visitation from Shaytan, remember, and immediately see 
clearly.” (7:201) “But you shall not will unless Allah wills. Surely Allah 
is All-Knowing, All-Wise.” (76:30) 


In this way Allah shows us the way to defeat Satan. All we 
have to do is to seek refuge with Him and be sincere in our ۴ Allah has willed us to have f ۱ I 
| ; : 0 ۱ reedom of ch 
ship of Him, thus preventing Satan’s cunning from paralysing US) springs from His will. He has set up advan ale oy w sk... 
SEES i ۱ our freedom t 
wF naek m Universe and His Signs in the = 
l a OF life its ۳ 
| divert us from worshipping Him th ik U. nothing should 
) | 
ng the purpose for which 


|] 











He created us, nor from our love for Him who created this life f 


us. When Allah sent Messengers to show us the perfect path to fo) 


low, ıt was because He loved us. He did want not to make و‎ 
search for knowledge of our Creator, who wants us to do Certa; 
particular things, difficult for us. The Messengers came to tell y 
that the Creator and Fashioner is Allah who wants us to worship 
and love Hım. They came with a simple, clear system put into 
practice by the Prophets in front of Allah’s servants. Thus Allah 
has saved us from mental confusion in our search for the Creato 
and what He wants us to do. However human free will is not abso- 
lute. It is limited in the path of Allah to what we can and cannot 
do. 
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Chapter Two: 
Man’s Free Will 


Man was created with free will, but has Allah given man abso- 
lute freedom of choice? Some shallow liberals, who claim that 
they are free and follow their reason and ideals, enthusiastically 
say, “Yes, we have absolute freedom of choice.” Some have even 
gone further and stated that an intelligent man is able to make his 
own destiny and can put himself in whatever position he likes in 
this life. 

To all these we say: “Do not go so fast, for what you say is 
completely unjustified and life and all its events belie it. Allah - 
glory be to Him! - did not give man unlimited choice; He gave him 
a choice that is appropriate for his function in existence. As Allah 
is the All-Wise, He necessarily acts with wisdom. And because He 
is the All-Knowing, everything in His universe is done with knowl- 
edge. Nothing is chaotic or haphazard or happens without coher- 
ence. The fact is that man was not granted absolute free will.” 

If someone attempts to review his life, or rather looks deeply 
‘nto himself or into the working of his body, he will discover that 
here are many things which are beyond his freedom to choose. 
The truth is that most of man’s life 1s not subject to his own 
we start from the very beginning, when man comes into the 

world in the first moments of his life, when the first 21۲ goes into 


kis lungs at the time of his birth. Does he choose the place of his 
birth? Does he choose the day of his birth and the hour of his 
birth? No, none of us chooses the moment of his coming into the 
k aa words, HE all come into this life by the will of 

erin ey 
human oh the rage Rea i eg ah 
g, their sex, and nationality 
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- Arab, British or American - are not their choice TASER NS x ho believe that death is connected 0 if 
body: tall or short? The colour of the eyes, the co ours the h Concerning those who 2 ditions, an d think thal 
the facial features: the identity of their father and mother, ۱۷۳۵, Í events of life, such as War or military expe , ie J 
the hearing, sight, and limbs are sound and healthy? In respect aman stays at home in safety, death will not come to him, 

all these and many other things, man is not free to choose. Allah ( says: 

olory be to Him - draws our attention to man’s limited choice fro 
the time of his birth, saying in the Qur’an: 











O you who believe! Do not be like those who reject 
and say to their brothers, when they travel in the land or 


` go on raids, If they had been with us, they would not have 


‘It is He who forms you in the wombs however He | 
x died or been killed.’” (3:156) 


wills.” (3:6) F 
Thus Allah has attributed all that is connected with the mom And He also says: 
of birth and the formation of the human being to His absolu 
Might alone. Man was never given any choice about being bor 
black or white, healthy or sick, nor was he given freedom t 
choose the features of his face or the shape of his body 


‘Those who say of their brothers, when they themselves 
had sat back, ‘If they had obeyed us, they would not have 


been killed.’ Say, ‘Stave off death from yourselves then if 
you are telling the truth.” (3:168) 


These two great verses tell us about the unbelievers and the 
hypocrites, and how they made a connection between death on the 
one hand and human will and cosmic events on the other. In the 
first verse, the unbelievers tell their brothers that if they had not 
travelled and endangered their lives or gone to war where they 
died or were slain, then they would not have died or been slain. 
They connected the time and place of death with travel and going 
to war, and made the cause of death an empirical matter. They 
thought that if those whose time for death had come and who were 
either to die or be slain had remained at home and not moved, they 
would have survived. However, death comes by the will of Allah 
without any cause, for death itself is the cause. When someone 
dies, it is because his appointed term has come to an end. A soldier 
may survive many battles, while someone else dies in his bed. 
Khalid ibn al-Walid died in bed, although he fought a great num- 
ber of battles, When he was dying he said: 


“I took part in such-and-such battles and expeditions. There is 
No place in my body which does not have a sword wound or 
ftom an arrow or spear. Now I am forced to die on my bed 
Mid camel. May the eyes of cowards never taste sleep!” 


The Limits of Free Will i 





To those who claim that man was given absolute free ç 
universe, we say that your own birth belies you, for tt 
man's birth is beyond his own choice. | 

To complete the picture, we have to move from th 
birth - the moment when man comes into the world - t 
the death - the moment he leaves it. Does man have ar 
of choice in respect of death? Does he have the power to sz 
the time of death comes, “I will not die now,” or 1 will del: 
death until tomorrow or until next year.” Of course no 
- glory be to Him! - has drawn our attention to this fact i 


verses of the Qur’an. He says: 3 












“Every nation has a fixed term. When their fix 
arrives, they cannot delay it an hour nor can they D 
forward.” (7:34) _ 
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Thus there is no relationship between death and mi 112 5 partici, n other words, caution and avoidance of danger do not prolong 


pation, or lack of it, in war, for someone might die a at hon me fe expectancy, because this depends on the will of 


۳ 
۱ r or increase l 
someone else comes back safe from the battlefield. =m ‘Allah and His decree must take its course. In fact those who are 
In the second verse, Allah, with an argument full of wish 


۱ 1 destined to die do their best to reach the place they are to die. For 
answers the hypocrites who did not go out to fight jihad ‘and wh 1 tancê you see a man insisting on travelling by air, doing every- 
were talking to their fellow hypocrites. The hypocrites s said, ° Ha Í thing he can to get a seat on board a particular flight, when, all the 
‘the believers obeyed us and not taken part in war, they WOU ale ine his death lies there, for the aeroplane is destined to crash and 
remained alive like us. But Allah answered them, “You did not g Mi those on board will die. You also see someone determined to 
to the fight. You stayed behind. When death comes toy OU, “a visit a place, encountering many difficulties on his way, but when 
yourselves against it if your claim is true.” he arrives, he finds death waiting for him. Death comes by a 

Of course, no one can withstand death when his appoin ted ti time cree from Allah and no one can escape it ۱ 
comes, whether he is on the battlefield or hiding at hor e ori n any ji 
other place. Allah clarifies this issue in the verses revealed about 
the Battle of Uhud. When the Muslims were defeate wil | he h ۳ | 
ocrites and the waverers told themselves that if they . had ha da 1 


say ın the matter, they would not have gone to the b att le 
killed. Allah answered them: ۷ 








۱ 





a The Appointed Time and the Divine Decree 


With utmost clarity, Allah - glory be to Him! - explains further 
4 í ۰ f a - در‎ | when He Says: 
They say, ‘Do we have any part in the afa a oh 


Say, The entire affair belongs to Allah.’ They are hiding 
in themselves things they do not show you, saying + ۳ ۱ yen 
had had any part in the affair, none of us would have been ` 
killed here.’ Say, ‘Even if you had been in your houses, 
those whose killing was decreed would have gon € out to 
their killing-ground.’” (3:154) | 


What do you think about those who left their homes in 
thousands in fear of death? Allah said to them, ‘Die!’ and 
then brought them back to life.” (2:243) 
۱ 
۱ This verse was revealed to tell the story of the people of a cer- 
lain village which was attacked by a plague. Its people feared 
death and so they all abandoned the village. Allah - glory be to 

4 Him! - wanted to teach them that there is no escape from His 

did not reveal it to the Prophet, may Allah bless him and grant lm decree, and that when He wills them to die, their departure to 
peace. Allah wanted to expose them and to inforr n n His Prophet another place is of no avail. So He caused them to die and then He 
may Allah bless him and grant him peace, of their : secret té alk, an brought them back to life because of the prayers of their Prophets. 
at the same time to answer them. This answer came from Allah § Therefore it is impossible to escape death, as it has a fixed term 
the Truthful, Who let His Prophet know what was going on which cannot be delayed or advanced a single second. Allah has 
minds, He asked His Prophet to tell them that their presencaa n ê j not made the cause and time of death known so that anyone could 
battlefield would neither have hastened their death nor | del say that it is a mechanical process, whereby man becomes old and 
If they had been at home, those whose time for de: ath had come ies: or that there is a fixed duration for the life of each of us and 
would have gone out to meet their death at the appointe d pla that we are born and then die at the age of sixty or seventy. The 
Absolute Might of Allah has created death without any discernable 


This means that the hypocrites concealed this talk of their 
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cause - a foetus dies in his mother’s womb, a sick man q 4 Killing 
because of his illness, a healthy man from no apparent ca, | Death an 
Children, young people, old people die. All thi 


lis takes place by afferent from killing. In the case of death, x gai 
will of Allah and needs no cause. There may be two patients w Death is different x ken up. But in the case of killing, the 
he same disease both treated Dy the sae k: s و‎ BEE death takes place, as 
ly i ۱ i 9 1 

(ew days and the other survives for years. 1 asa hits another person and smashes his head. 

x fires bullets at his heart or head. First, his body is destroyed, 
and then his soul departs and he dies. But death takes life first, and 
then the body breaks down. This is caused by Allah and not by 
man. Killing destroys the body and leaves it lifeless. The king who 


gued with Ibrahim, peace be upon him, about his Lord concern- 
g life and death was told by Ibrahim: 







There is one argument concerning death based on some 
ondemning another to death and then the latter dying, or some 
saying, “I can cause death when I use a cannon, a gun, or a k 
and then kill whomever I wish to make die,” and then the ot 
person dies. In this way some people claim that death can be it 
hands of human beings, meaning that when I want someone to 
| murder him and so he dies. We say that this is to confuse de 
and killing. Allah alone causes death, while man does not caus 
death, but he can kill. Look at this verse oo When Ibrahim said, ‘My Lord is He who gives life and 
makes die,’ he said, ‘I to 


۳ (2:258) 0 give life and make die.’” 
“Muhammad is but a Messenger. Messengers | ۱ 


have 
passed away before him. If he dies or is killed, are y 
going to turn round on your heels?” (3:144) 


Allah, While man is able 

It can be seen from this death is not the same as manslaugt 
since Allah says, “dies or is killed.” He also differentiates betw 
them in many other verses of the Qur’an. For example 


That is because sleep is 

Closes his eyes, he moves in i the whole world. As soon as man 

“If they had been with us, they would not have / à completely different set a QO OO o OL, 
been killed.” (3:156) F x 


man hears with hi me state of waking consciousness, 
Beh sels WI Mis ears, sees with his eyes, talks with his tongue 


and walks on his feet. He is limited by space and time, and con- 
{rolled by well-known laws. He cannot, for example, travel from 
Egypt to the U.S.A. without it taking several hours and him having 
leo through specific procedures. He must go to the airport, pass 
“Trough emigration control, board the plane and spend several 
Hours before he arrives there, and then he has to gO through immi- 
grain, etc. again on amtival. l 

ë š ves : Sa man sees With his eyes according vo their power 

And further: ۱ ` ion There are some people whose vision 15 strong and who 


And also: 


“Those who emigrate in the way of Allah and then a 
killed or die, Allah will provide them with handsome p 
vision.” (22.58) 


“If you die or are killed, you will surely be gathere( 
together before Allah.” (3.158) x 
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` an gee for long distances, and others with short sight who need 
spectacles, Sight is sometimes barred by something in front, such 





as a wall, preventing one from seeing what is behind it 
waking state man walks on his legs and even if he hur, ` l 
speed is limited. In the waking state, man 15 subject to map ly 
laws. If he falls from a great height, he will be killed or his ۷ 
will be crushed. There are many things he cannot see, such as 
ple who have passed away, even if he visits their graves. He 
talk to them. We could continue listing the laws of the Waking | 
state known to us ad infinitum. 


when we get up, We are able to narrate exactly what we have 6 
in our dream. Our memory comprehends what we have seen; oth- 
erwise we would not be able to describe it. A faculty of visual per- 
ception other than the physical eye saw clearly in elaborate detail; 
otherwise we should be unable to describe the things we have seen 
in our sleep. Even the dialogue that takes place with those who 
have passed away we understand and know, for we can remember 
and narrate the actual words and phrases uttered. 
Thus, in one instant, man can move from one set of laws to oth- 
ers of which we know nothing. But these are laws to which we are 
subject in our sleep. The question here is: Do we have any free 
will or choice in our sleep while we are subject to these laws? In 
other words, has any of us the freedom to choose the incidents he 


The moment man falls asleep, all these laws are annulled. He f i)! see in his dream. so that he could say, “I will see this, but not 
might find that he has travelled to the United States and back sev- ۰ bat" or “I will talk to A and not B” or “Tonight I will visit Europe 
eral times in a few minutes. He sees strange things and places he § in my dream but in my next dream I will visit Russia”? 
has never seen before. All these he sees with closed eyes, without Of course not, for when man sleeps he is outside the realm of 
being able to see or feel someone’s finger, however close to his § human choice. He is no longer free to choose what he will see and 


eyes it might be, because his eyes are closed. Meanwhile, in his Ë nol see; he is not able to choose to say some things and not say 
others; and the things he sees are beyond his control even though 


sleep, he clearly sees unbelievable and incredible things, such as 
the vision seen by the King of Egypt in the time of Yusuf, peace be Í his dream may be completely logical. When someone tells you that 
he saw something in a dream, you do not call him a liar or argue 













Dreams and the Waking State 





upon him. Allah Almighty says: 
with him, because you know that there are such things as dreams 
“I dreamt I saw seven fat cows which seven thin ones and visions during sleep and that you yourself are also subject to 
ate.” (12:43) them. You do not accuse him of telling you unbelievable things; 
you simply do not try to apply the laws that pertain to the waking 
Do cow eat cows in real life? Of course not. We have never seen state, Those laws are not the criteria for what takes place in sleep. 
We should not subject the dreams which someone has to logic or 


such a thing. Would thin, weak cows devour strong, fat ones? Of 


course not: it is incredible. 
In sleep, people walk while their feet remain motionless in bed. 


dispute them, for you know from your own experience that it is 
possible to see things in dreams which are not subject to logic and 








They travel from place to place while their bodies stay put, not ordinary laws. 
moving even an inch. They can see in their sleep those who passed No one has been able to or will be able to explain in a scientific 
away a long time ago and talk to them. They may see themselves way the laws which control man in his sleep; how he moves from 
as young when, in reality, they are old, or see themselves fighting one state to another in a single moment; how he reverts to the laws 
with and defeating a lion. All these things and many others may of the waking state when he wakes up and to the laws of sleep 
when he falls asleep. No one, however knowledgeable, can specify 


take place during our sleep. We dream them and we see them and 


they are not outside the limits of our intellects and memories. For 0w this movement from one law to the other takes place 
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now that sleep 1S a reality experienced by ¢ 
من‎ and we also know that in our sleep we move o, Thus we must know that sleep follows the laws of the Barzakh 
nn ` When Allah - glory be to Him! - put the Cop, (the interspace between this world and the Next) about which we 
وج‎ - to sleep for three hundred and nine years p fF {now nothing except what Allah has told us. Therefore we shall 
pepe how long they had slept when they were awaken f never know anything about the laws of sleep except that man is 
able to see with eyes other than the ordinary ones; that he moves 
with a power other than the legs which he uses in everyday life; 


Although they had slept for such a long time, what did they 9 
E that he speaks with a different tongue from the one he uses in the 
slate of waking consciousness; and that the state of the Barzakh 


does not depend on the senses of the material body, which are 


“One of them said, ‘How long have you been here?’ 
superseded by others during sleep. We are equipped with other 
senses which we use in the Barzakh, where human will plays no 


[hey said, ‘We have been here a day or part of a day.” g 
part, just as it plays no part in the state of sleep. We are not time- 
conscious in the Barzakh or our sleeping states. We see those who 





However, we do K 


when they woke up? Allah says: 


(18:19) 
[hus man in his sleep is not conscious of time. The Compan. 


ions of the Cave had been asleep for a period of time in the sane 
way that all men sleep for a period every day. When someone i 
tired, he might sleep for an entire day, but very rarely more tha 
that. Applying this to ourselves, when we get up from sleep wea 
not know the exact amount of hours we have slept unless we 0 
at an device for measuring the time, such as a clock ora watch, Ç 
some other sign indicating the time, like daylight or nightal 
since we may have gone to sleep during the day and woken ups 
night, or vice versa. However, the exact number of hours is onl) 


known if we look at the clock. 










passed away before us in both states. 

These things are given to us by Allah as mercy to our minds to 
enable us to grasp the existence of things that are unknown to us, 
§0 that we can visualise the coming state of the Barzakh. We 
should also know that the movement from the state of conscious- 


ness to that of the Barzakh takes place in just an instant, and there- 
fore understand what is meant by the words of the Prophet, may 


Allah bless him and grant him peace: 
“By Allah, surely you will die as you sleep, and you will 
be resurrected as you wake up.” 


As a consequence, we must see that man’s freedom of choice in 
this life is not absolute. Rather, it is a limited one. He has no 
choice about the time and place of his birth or about his parents, 
sex, country, physique, or the colour of his eyes, and so on. He 
also has no choice about the length of his life or the time of his 
death. Likewise he has no volition in his sleep. Thus the zone of 
choice is already to some extent limited. The more we proceed to 

define the freedom of choice granted by Allah to His servants the 


Narrower we will see that it becomes. 











Laws Beyond our Reach i 


It was the will of Allah - glory be to Him! - to make us feel û 
ease without searching for the laws of sleep because we vilne 
be able to grasp them. He says: i 


“Allah takes back all souls at the time of their death 
and those which have not yet died during their sleep. He 
retains those whose death has been decreed and sends the 

are certainly 


others back for a specified term. In that there 
signs for a people who reflect.” (39:42) 
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Chapter Three: 
Freedom of Choice and the Body 


































We have explained the fact that Allah - glory be to Him! - has 
not given man absolute freedom of choice, but rather a very limit- 
ed freedom that accords with his existential function, and this also 
applies to the duties imposed on him by the path of Allah. Now we 
move to another area, that of the human body, to see whether it 
belongs to man in such a way that he can do whatever he wishes 
with it, or whether Allah has willed us to know that the human 
body in fact belongs to Allah, and has merely been granted to us 
for a certain period as a trial. 

The human body is subjugated to Allah in most respects, in all 
that is connected to life and its functions and so on. In our bodies, 
there are many parts we know nothing about. We do not feel them 
except during illness or injury. So long as they perform their func- 
tions normally, we do not feel them. 

We shall begin with those parts which are wholly subjugated to 
Allah, and then move on to those parts which are subjugated to 
Allah but over which we also exercise a measure of control. 
~ Letus look first at the life cycle in our bodies. We eat food and 
_ Chew it with our teeth; it goes through the throat to the stomach to 
~ be digested in a mechanical and complicated process; then it 
Moves to the small intestines where the nourishing elements are 
absorbed into the body to provide it with nutrients which are car- 
Tied by the blood to the various parts of the body, while the waste 
is expelled from the intestines. 
` If we begin with the food, do we have anything to do with the 
internal reactions between body and food? The answer is no, for 
when food gets down to the stomach and the various enzymes are 
secreted, it becomes an involuntary process. No one can tell his 
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stomach to pr oduce the necessary enzyme S 1 pe ۱ Si S “on No 
he stop these enzymes from digesting 1 00 1 1 inten 
cess that takes place inside our bodies and we do not teel j 
watch a film about what takes place inside the stomach af, 
food is swallowed, we will be amazed at the Divine power, 
has made all these processes take place in tl 16 stomach witho 


| 


realising it. Many people live and die without ever knowin, 
their stomach works to digest food or ' yhat the glands ate 
secrete enzymes for digestion. š 
Next we come to the liver, which has essential functions, Ë 
body: do we know what it does and what it does not do? D 
feel when it starts its work or its functions? No, we do not, fo 
liver works in the body without our knowing or feeling the pro 
inside our bodies. The probability is tha 3 during c ur entire lif م‎ 
will not even feel its existence, so long as it functions properly 
Do we know what the small intestine o? Are we able tn bodily parts. This coercion is exerted by Allah - glory be to Him! - 
the heart beat or stop beating when we want it to? In vour h out of His mercy to you, to enable you to live, work, and strive. If 
the process of exchanging oxygen and c BOR dioxide 1 N: ‘you had freedom of choice in respect of these things, you would 
night and day. Do you affect this exchange? Do you 0۱ 
thing about blood circulation and what it does in your body 
blood is formed of tens of ingredients: red cells, white cells 
Do you know anything about it? i 
There are battles that take place inside the veins. W 
microbes attack sick bodies, the white cells fight back and pr 
all sorts of defences that kill the microbes and bring back he 
Do you do that? Of course not. Pe s 
Therefore, all these processes are directly subject to Allah 
you do not know anything about it. When you perceive this 
cannot help but be stunned by all that ' a kes place in your bod 
while you are unaware of it. m 
Most important of all, you have no will or control ove 
processes that work inside your body. In other words, these ; 


cesses do not take any instructions from you. ۵ ae make 
š tc ic a cion of Allah s met 

them work or stop them working. This is aj ign of Allah's ı 

for if these things were subject to your will, ıt 


great calamity. 


۳ Imagine that you had to instruct the heart to beat, the stomach 
fo function, the lungs to breathe. You would not have the time to 
û0 all this. Even if you had time, you would not be able to work 
fora living, promote progress or implement the laws of Allah. 
Moreover, you would not be able to sleep, for how could you go to 
sleep if the heart was following your orders? It would stop when 
you went to sleep. And how could a little child with no knowledge 


make these systems work continually? 











Compulsion and the Body 


‘You are, then, under subjugation, in respect of most of your 


l 
J 
1 







‘Hot survive. 

* most of the human bodily parts are subjected entirely to 
Allah. They work by compulsion, not by volition. They do what 
Allah wills them to do, and stop when He commands them to stop. 
You have no freedom of choice concerning most of them and 
know nothing about them except what Allah wills you to know. If 
He wills to conceal the knowledge of something in the body from 
human beings, He does so. This may sound strange, but Allah has 


also hidden the spirit (ruh) from His human creatures. He says: 




















© “They will ask you about the Spirit. Say: ‘The Spirit is 
| my Lord's affair. And the amount of knowledge you have 
been given is very little.” (17:85) 
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Where is the Soul? 


would truly | 


in E scholars of the whole world gather together Th 
able to say where the soul that gives life to the body N 
IS. 
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and hands and feet‏ وم 
hat they were doing.”‏ 


Is it in the beating heart? Or is it rather in the reflective iny, 
Or in the continually circulating blood: Or in the walking a 
seeing eye or hearing ear? Where is it? Science cannot 0۷ 
with an answer to this question, for it is and always Will x, š 
secret, known only to Allah, the Truth. Ca E 4 

You feel the soul in your body and perceive its races, 
provides you with life. And yet you know nothing about it: 4 
has concealed its secret from you. How can you say that yourh 
is subject to your will? No, it is controlled by its Creator. ` 


“an the aay when their tongu 
pear witness against them about w 


۱ (04:24) 
l ۱ 0¥ find: 


] ‘They will say to their skins, ‘Why did you testify 
۱ geainst us! And they will say, “Allah gave us speech as 
__ fie has given speech to everything. He created you the 

first time round and to Him you will be returned.” (41:21) 

x all ihe parts of the body that are subjected to your will are 
only Subjected in appearance. In reality they all glorify Allah. On 
۱ | ۳ و‎ ie Day of Judgement, when the unbelievers enter Hellfire, these 
mes move to the things in your body that Allah ۱۵۱ bls will feel great joy for they cause him to suffer and feel the 
jected to your will. The tongue, for example, is subject to yag Puulsiment as a penalty for his disobedience. 
will, since it obeys you when you wish to testify that there Ifyou wish to make a concrete experiment to confirm this, then 
od except Allah alone and say it, just as it also obeys you look at the people during the kajj. You will discover that, although 
vish to utter disbelief. May Allah protect us from t rat! ۱ they sleep very little during the night, their bodies, surprisingly, 
ae comparatively unaffected by tiredness and lack of sleep. The 
people on hajj get up from sleep after only one or two hours and 
can be seen to be very fresh and active. Why is this? The reason is 
that the body which glorifies Allah gets its rest through all the glo- 
nication and prayers and all the deeds and actions of the hajj. 
Talis why the body does not need to fall asleep or even doze to 
ihe neglect of remembering Allah, His glorification, or prayers to 
Him except for a few hours. In this state of harmony, a believer 
never feels tired. 

But in the case of the unbeliever who does not perform any- 
thing but sin, you find that his body becomes exhausted from dis- 
obedience. That is why he sleeps so much and when he wakes up, 
feels the need for yet more sleep. Because of the sins they abhor, 
the tired parts of his body need to rest. The only thing that keeps 
the unbeliever away from sin is sleep. His body becomes exhaust- 
ed and needs sleep for long periods, 

When people go to perform hajj, you hear many of them 
Matthey had an extraordinary power while doing the deeds of hajj 


Limbs which are subject to the will 


Your eye obeys you if you look at halal things and toc 
plate Allah’s cosmic signs. Likewise, it obeys you in look 
prohibited things. The hand obeys you wh 


— a = = 


disabled person to cross the street, just as it obeys you wi 
f a ۲ 
want to harm a weak person or kill an enemy. Your feet ot 
if you wish to go to the mosque or desire to visit a pub or 
el. ` 


aor | 1۱ unch ta L 


All these parts obey you when you wish to be obedier 
obey you when you want to commit disobedience. They ı 
obey nor disobey for they are tools subject to you 
we must know two important facts. Firstly, all these thin; 
Allah. Secondly, Allah created your body from clay anc 
of which the human body is composed, has chosen to be ot 

It glorifies Allah of its own volition. It will obey t! 
when he wishes to do something, but at the sé 
him. On the Day of Judgement, it will testify aj 
will cause him to enter Hellfire. This is the truth fro 
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and that they only slept very little, yet even so they felt yy 
and fresh. They did not feel the need for sleep y 
to be awake all night and day. 1 
This happens, but few understand the reason - Which j; k ۱ 
parts of the human body are in harmony with obedien, i 
Creator. They desire only very little sleep. This is the rea 
belief in its effect on the human body. 





p walk, equipping them with other capacities which give them 
cellent qualities that more than compensate for their loss. 

He has given us examples showing us that such losses are not 
necessarily impediments hindering people who suffer them from 
bing geniuses. The famous deaf musician, Beethoven, composed 
ihe sweetest music, although he was unable to even hear the music 
he composed. Taha Husayn was a literary genius even though he 
was blind and unable to read. Allah created many people of genius 
who Were able to excel although they had lost some of their senso- 
ry faculties. He wanted us to see these very limited examples as 
J evidence that the abilities in man come not from himself, but from 

Allah, who has subjected these things to him. 








You have no choice concerning your body 


There are both subjugated parts in your body which ay 
subject to your choice, and other parts which are subject o 
choice. It is Allah who has made them subject to you, Do 
yourself. It is Allah - glory be to Him! - who has given 0 1 
choice and made these parts of your body subject to your ord ۱ 
that they will testify for and against you on the Day of Re a 
concerning the good deeds you do and the evil deeds you comm 

Allah - glorify be to Him! - wants to attract our attention to 
o that we do not think these parts are subject to us of " 
volition. If that belief were well-founded, we would be abl ble tog 
merely by the fact of having eyes. However, there are ome pe 
who have two open eyes, but cannot see. If sight were a 
we would not find people with two eyes who idd 
has created people with two legs but cannot vals oh 


À Very Limited Choice 


Thus far we have seen that man’s choice in respect of his body 
is limited to the energy granted him by Allah who put it under 
mans command. We have also seen that all man can do is to direct 
this Capacity, given by Allah, to the act he wants to do; but is this 
choice open? 

We can safely say that there are many things in this life which 
are beyond your ability to choose. First of these is the power of 
Allah. You have no freedom of choice concerning the things which 
happen to you by Divine Decree, for they are outside the domain 
of your free will. 
the person who owns them, but rather that they ak hep ifsomeone is walking in the street and is struck by a car or if a 
of Allah. If they had been able to walk by the Selves, we Wagi stone hits him or if he catches a disease - do any of these things 
not see people who possess two legs but a unable o wak ۱۱ fall into the domain of his choice? Can he prevent any of these 
has created people who have two ears but sess] ۱۱۳ things from happening to him by the power of Allah? Of course he 
hearing were automatic, then everyone wh had two ears Wf cannot. Can he prevent any disease from affecting his body? Of 
hear, and whoever had a tongue could speak. ` K course not, for none of us can ward off anything that Allah has 

These few examples created by Allah i n His is universe decreed will befall us and we cannot av Oldies | 
to attract our attention to the fact that our organs are s ube That is the first thing that limits our domain of choice, since we 

E, wn DC are all subject to Allah’s power in the face of which neither we nor 
us by the power of the Creator and not by oig 11 ۲ ® do anything. So. whatever sS 
provided for those who have lost their sight, hearing, E person can a Ss ut 












20 31 













and that they only slept very little, yet even so they 


and fresh. They did not feel the need for sleep ne 
to be awake all night and day. 
This happens, but few understand the reason - whi. 
dy are in harmony wi `Q 

parts of the human body y with 0 


Creator. They desire only very little sleep. This is th * 
belief in its effect on the human body. 

























۷ p walk, equipping them with other capacities which give them 
cellent qualities that more than compensate for their loss. 

He has given us examples showing us that such losses are not 
woessarily Impediments hindering people who suffer them from 
being geniuses. The famous deaf musician, Beethoven, composed 
ihe sweetest music, although he was unable to even hear the music 
۳ he composed. Taha Husayn was a literary genius even though he 
۳ was blind and unable to read. Allah created many people of genius 

who Were able to excel although they had lost some of their senso- 
fy faculties. He wanted us to see these very limited examples as 


evidence that the abilities in man come not from himself, but from 
Allah, who has subjected these things to him. 


You have no choice concerning your body 


There are both subjugated parts in your body which z, 
subject to your choice, and other parts which are subject t 
choice. It is Allah who has made them subject to you, no 
yourself. It is Allah - glory be to Him! - who has given youi 
choice and made these parts of your body subject to your orden 
that they will testify for and against you on the Day of ۴ 
concerning the good deeds you do and the evil deeds you commi 

Allah - glorify be to Him! - wants to attract our attention 08 
so that we do not think these parts are subject to us of our 0 
volition. If that belief were well-founded, we would be able to 
rely by the fact of having eyes. However, there are some peo yi 
have two open eyes, but cannot see. If sight were 





A Very Limited Choice 


Thus far we have seen that man’s choice in respect of his body 
is limited to the energy granted him by Allah who put it under 
mans command. We have also seen that all man can do is to direct 
this Capacity, given by Allah, to the act he wants to do; but is this 
choice open? 

We can safely say that there are many things in this life which 
are beyond your ability to choose. First of these is the power of 
would not find people with two eyes who could not sec AA Allah. You have no freedom of choice concerning the things which 
S created people with two legs but cannot walk, so MIE happen to you by Divine Decree, for they are outside the domain 
realise that legs do not walk by themselves through the power of your free will. 
the person who owns them, but rather that they walk by the port 
of Allah. If they had been able to walk by themselves, we wo 

not see people who possess two legs but are unable to walk. Al 

has created people who have two ears but are unable to hear! 
hearing were automatic, then everyone who had two ears coil 
hear, and whoever had a tongue could speak. 
These few examples created by Allah in His universe are ther 

to attract our attention to the fact that our organs are subjected 

us by the power of the Creator and not by our own power, Ë fe " 

provided for those who have lost their sight, hearing, or the ability 


11 someone is walking in the street and is struck by a car or if a 
stone hits him or if he catches a disease - do any of these things 
fall into the domain of his choice? Can he prevent any of these 
things from happening to him by the power of Allah? Of course he 
cannot. Can he prevent any disease from affecting his body? Of 
course not, for none of us can ward off anything that Allah has 
decreed will befall us and we cannot avoid it. ۱ 

That is the first thing that limits our domain of choice, since we 

are all subject to Allah’s power in the face of which neither we nor 

any other person can do anything. So, whatever is said about 
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man’s free choice, it exists only within the limits decreed b; ۸ 
You cannot protect yourself or your children against any ` 
Allah has decreed will befall you. You cannot prevent any 
Allah has decreed for you from coming to you. This is the 
for all of us, whether rich or poor, strong or weak, privilege à 
underprivileged. In respect of this matter, we have to call atte A 
to these words of Allah - glory be to Him!: L 





“Say, ‘O Allah! Owner of the Kingdom! You give the 
kingdom to anyone You will, You take the kingdom from 
anyone You will. You exalt anyone You will, You abase 
anyone You will. All good is in Your hands. You are over 


all things powerful.'” (3:26) 


When we look at this verse, we know that power comes on) 
from Allah, not from any human planning, and that Allah is ik 
One who is the Creator of all causes and effects in respect of any. 
one He pleases. 

Qadar (Divine Predestination) acts in many ways to establis 
someone in authority independently of his ability to do it for him 

self. Every human being wants authority and strives hard for it, by 
It comes only from the power of Allah - glory be to Him! - fork 
is the real Possessor of power and authority. 

The earth together with all its creatures is owned by Allah ani 
He gives His kingdom to anyone He wishes. If it had been tha 
people get power of their own, they would have kept it withou 
having it taken from them. Allah says of Himself: 





“All good is in Your hands. You are over all things pow- 
erful.” (3:26) 


This is proof that power is wrested by force from people, and tha 
they never relinquish it willingly but have it taken from them in 


spite of themselves. 
Thus you may see someone who is at the summit of power 


obeyed and submitted to by all. Then, in a moment, the command 
of Allah comes and even his nearest relations forsake him and he 


32 





i 


A = 
— > _ 






























s: jn fear, trying to save his life or struggling to find some shelter 
ip protect himself. Power and authority are not in his hands, but 
only his by the power of Allah - glory be to Him! 

The whole question is simply one of the inheritance of authori- 
wy on earth. No one should think that he can take it, or keep it, by 

is OWN power. It is Allah who grants power and authority to any- 

one He wills just as He also removes it from anyone He wills. 


۰ 1 
۲ 4 
ج 


The Divine Decree and Free Will 


Thus everything that happens in the universe is by the power of 
Allah Almighty and is His real will in His universe. No one can 
ever prevent or stop it, or even do anything contrary to the real 
will of Allah in His universe. It is dominant over all and we have 

no choice. 

The things that happen to us by the power of Allah are outside 
our domain of choice. But neither do we have any freedom of 
choice in respect of the things that happen to us at the hands of 
others. If you walk down the road and someone punches you or 
lits you With a stone or fires a bullet at you, or if someone attacks 
you when you are at home, all these incidents and other things 
which happen to you at someone else’s hands are outside the circle 

9] your choice. You have no choice when someone attacks you by 
word or deed, by, for instance, calling you names or hitting or 
killing you. All this is outside your human choice. 

In this way it can be seen that the circle of free choice becomes 
narrower and narrower until nothing is left except what you do - 
the things you yourself do or say. You have no choice regarding 
any of the other incidents in this life. You have no choice in your 
birth, death, the hours of your sleep, or the things that happen to 
you from Allah or from others. The only thing left is what you do 
and even in this narrow circle you only have very limited freedom 
of choice. Regarding the rest you have no choice at all. 
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Chapter Four: 
Free Will and Responsibility 


Our discussion of Qada’ and Qadar has brought us to a specific 
gamely that you have no choice except in respect of the 

that you do, and even then you do not have an absolute 

choice, but only a limited one. For not everything you do is of 
‘own will. In fact there is very little that is subject to your 


Before we proceed, we must first know what an action is. There 
are Words, deeds and actions. Each has a different meaning. Words 
are the deeds of the tongue whose function is to speak. So all 
eet Comes from the tongue. Deeds are the function of bodily 

organs which perform them, that is, carry out man’s will. Action is 

agreement between word and deed. So Allah says: 


O you who believe! why do you say what you do not 
do? Very hateful is it to Allah that you say what you do not 


do,’ (61:2-3) 


Accordingly, there are words, deeds, and actions. Man may 
have power over words but not over action. How? Because action 

Nas conditions that are not subject to man’s choice. The first of 
these conditions is time and place, for every action needs a time 

and û place. We measure time by the events that happen, or in 
other words, by the actions that take place. 

Anything that happens in a person’s life requires time, even if it 
300/۲ a few seconds. In this world, we measure our life by time. 
This work takes a year and that takes two; this happened one hun- 
dred years ago and that happened thousands of years ago; this will 
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happen tomorrow or the day after tomorrow or next 3 
is twenty and that man is seventy or eighty years 0 ۱ lli 
Thus all the events of life are measured by time Wh: 
trolled by Allah Almighty who created it. We do no @ ch t 

۱ ee ۳ 

rather it controls us. Nobody can stop time; in other Wor 
a child instead of growing up, or a young man instead ofp 8 
ing to old age. None of us can bring back time that ha "Rhy 
bring back something that happened one, two or a few yen 
Likewise none of us controls future time so as, for jp, 
be able to make twenty years pass in a single day. Since v, ۲ 
own time nor are able to control it, we are also unable to 9 
events. Consequently, everything we do in relation to time, Û 
side our ability to choose, for we own only the present Money, 
which we live. ۱ 















Action - For Whom? 


Sige So تا‎ 


When you say, “I will do something tomorrow,” we SAY thy 
you have said something you cannot guarantee or control, for yy 
might not live till tomorrow to do that thing. And even if yyy 
live till tomorrow, you may be sick and therefore not haw k 
strength or the power to do it. You may become busy with som 
thing else, for example one of your children may fall ill or de 
you will not be able to fulfil your intention. The same thing m 
happen to the person who is to do the thing with you. Suppos w 
have agreed with someone to meet tomorrow in a certain plat 
then something happens to that man: an urgent matter or an af 
dent or his death occurs, in that event the meeting and the att 
will not take place. 

Every action needs a time and a place. These are essential co 
ditions on earth and in this life. It is possible that Allah might ۴ 
you the element of time but not give you the element of plat 
Suppose you are intending to build a tower in a particular pla ® 
the morning you may go to the place and find out that the gover 

ment has taken the land for a public utility, or find that some 
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ims the land is his and stops you from building, or you may not 
ad the engineer to supervise the project, or the workers to do the 
fk, or you may not find the building materials you need. You do 
have control over these things: you do not control the elements 
the action. But Allah does control it. Therefore He says: 


i 























| Wever say about anything, ‘1 am doing that tomorrow,’ 
without saying ‘If Allah wills.’ Remember your Lord when 
Jou forget, and say, ‘Perhaps my Lord will guide me to 

ng closer to right guidance than this.” (18:23-24) 


This means that you must have proper behaviour in regard to 
hat you say and ascribe the action to its true owner, not ascribe it 
) yourself and say, “I’ll do such-and-such.”’ Instead, ascribe it to 
illah, for He is the owner of all the real elements of the action. It 
He who owns your life, He who keeps you alive until you have 
one the thing you wanted or ends your life before you can do it. It 

š He who possesses the power, and then either gives it to you SO 


۱ aty u can do it or takes it back from you so that you are unable 
A} 


odoi 
it is He who controls the element of place, and either reserves it 
for you so that you can do what you want, or else makes the action 
mpossible for you. It is He who has the power to make use of any- 
ne He wills to help you do the thing you want, or else does not 

. 3 available, so that you are not able to do it. Since these 
factors are in the hand of Allah, you must then ascribe the action 
piso er and say, “In sha’ a’ llah (If Allah wills).” 

ji the occurrence and completion of the action lie in the 
pov wer of Allah alone. None of us has the power to do what he 
iis, except by the will of Allah who gives us the necessary life 


to perform the action. 
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The Action and the Decree 


Even in the things that are seemingly subjected to your will by |. 


Allah, the action is not done except by His permission. The fog 


will not move a single step unless He gives it the strength to steg fi | 


forward. The hand will not move unless He gives it the 00۷6۲۱۱ /' 


move. Someone might argue with this. We say to him: “Look ing 
yourself and to your conscious movements and you will know thy 
they are accomplished by the power of Allah. When you are seated 
and need to stand up, all you do Is to want to stand up and 8 
gives you the strength to do so. If you claim that this happens by 
your own will and power, tell us how many muscles you ۴ 
when you do it? How many muscles stretch or expand making you 
able to stand up?” 

The answer is that most of us do not know. Only those who 
have studied the muscles and their movements know, and even 
they stand up spontaneously. If 2 man were to stand up by an act f 
his will, he would have to give instructions to certain muscles to 
shrink and to others to stretch and it would take him a very long 
time to stand up, for he would have to order each muscle individu- 
ly. 

The same thing happens when a person wants to walk. He does 
not know anything about the movements that take place inside his 
body when he walks. If he needs to go faster or to run, many mor 
things happen inside his body: his heart increases its pulse rate so 
that the body can get the extra oxygen needed for running, his 
blood circulation becomes faster, his breathing becomes more 
rapid, and the muscles move in a different way from when he is 
walking. All of this happens without any personal choice and is 
accomplished by the power of Allah who gives the body the 
strength to perform all these movements without any choice at al 
on the part of man. 
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vi and Movement 





These movements, whether voluntary or involuntary, take place 
۱ a Jous speed, beyond the scope of human choice to order 
۳ n and that not to. This energising ability is granted by 
Jno one can claim it to be automatic, or that it happens by 
an choice It is just that Allah has placed in you this capacity 
! = ment and given you choice with regard to directing it. 

‘an direct that latent energy created by Allah in the pursuit 
j od or evil: you can walk to the mosque or to the pub. May 
۱ a tect us! This walking is not done automatically: it is 
| m 10 gives the energy. What you have done is to direct this 
ify to either good or evil. 

r hand can hold a knife to cut something into suitable 
for your mouth so that you can eat. You can also hold the 
ume (le to murder someone. In both cases, you did not create 
5 acily in the hand to do this. That capacity is a gift from 
= ML All you did was to exploit the capacity given by Allah, in 

ad that is created by Allah, to do good or evil. 

= tongue may tell the truth or tell a lie; it may say a good or 
wy However, you have no power of your own to make your 
ngue speak. You can only use that capacity for speech granted by 

ah to your tongue to obey or disobey. All the organs of your 
ty may seem to be subject to your choice but they are not. They 
=: move by your will. They move by the power which Allah 


tas put info them. The only choice you have is whether to do good 


الیل 
This is the limit of the choice Allah has given you: to use that‏ 


power for good or evil. This is the boundary of accountability - the 
Trust man has undertaken. Allah has willed that choice in us. Had 
Henotcreated us with that choice, we would not have been able to 


chose but we do have that choice within the limit of responsibili- 

J and in respect of the things Allah has willed that we should 
toy in life out of His divine bounties, We may choose what we 
le fom among foods, drinks and clothes, and so on. We have no 


Sern anything except these things. 
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Free Will in Pursuing the Way / 


In this way we have the free will to implement the commands 
and prohibitions of Allah and this is the arena of accountability m 
the Day of Judgement, for responsibility entails the laws concem. 
ing the commands and prohibitions. It is not lawful for man t 
make the commands into prohibitions or vice versa. You are con. 1 , 
tradicting the Law of Allah when you do what He has prohibited J 4” 
and do not do what He has commanded. This is the domain of f 
your choice, for which you will be held accountable inthe ام‎ 
Hereafter. ft 

Here we come to the real arena of man’s freedom of choice in | V Lu 
this life, that sphere which Allah Almighty has created in which | # „, 
He has given us full freedom of choice. La 

Why, then, act contrary to the Law of Allah and do what He ۰ 
has forbidden and not do what He has commanded? This is F p% 
because Allah has given me free will in this particular area. If He pe 
had not made me free to choose, I would not be able to do what — pi 000 
He has forbidden. So, you can act contrary to the Law of Allah f ۵ 


through the freedom of choice He has given you. Therefore, even f ۵ 
here it is only Allah’s precedent will to let you choose that has f ririt مج‎ 








allowed you the ability to make a free choice. ۳ bk of thy 
KUSI ariy 

۱۳۸ a man of goo 

wu he did ny 

The Meaning of Responsibility ۲ neh irie 
۳ contr 

Having understood that, we should know that the meaning of “Vive tuhy 
responsibility and human free will entails the exercise of choice in “Wat blm: 
respect of the commands and prohibitions which constitute the vi e! 


basis of accountability in the Hereafter. It may happen that this Nay, 
ge: s. MAN 
freedom is confronted by an irresistible power that compels you to ti 


do something without your being able to choose. In such a case, Ny, nt 

we say that you are not responsible or accountable. Thanks to His ‘a 
justice, Allah does not judge you in such instances, for He has cur- با‎ Aly 
tailed your free will so that you cannot choose with full freedom to 8 ابا‎ 


do good or evil. 
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Let us suppose that a man comes and chains me so that I cannot 
do my prayers. Am I then accountable for not praying or not? 
Suppose that a man compels me to prostrate to something other 
than Allah, am I held accountable? The answer is, of Course, no, 


for Allah says: 


“Anyone who rejects Allah after having belief, except 
for someone who is compelled to it but whose heart 
remains at rest in its belief.” (16:106) 


Thus compulsion removes accountability, because Allah - glory 
be to Him! - has given us full freedom of choice in the implemen- 
‘tation of His way. He wants us to come to Him with love. That is 
why He wants us to affirm that love for His Most High Being. So 
when someone commits a sin by being compelled to do it through 
no choice of his own, he is not punished; and likewise someone 
who performs an act of obedience under compulsion and with no 
freedom of choice is not rewarded for it. 

In matters of worship, the quality of love for Allah’s sake must 
be really confirmed. If there is no true love for the sake of Allah in 
the heart of the believer, and if there is no true recourse to Allah, 
then the actions of that person will not be accepted. Thus, when a 
person gives in charity just so that people will say that he is chari- 
lable and a man of goodness and piety, then he receives no reward 
from Allah, for he did not do it out of love for Allah - glory be to 
Him! - but merely for the sake of fame and glory in this world. 

When someone contributes to a charity organisation chaired by 
a woman whose husband is a man of influence and then expects 
her husband to do him a worldly favour, he has no reward. He has 
chosen a worldly benefit and has not given the charity out of love 
for Allah. When a man performs his prayers so that people will say 
that he is devout, or performs hajj in order to show off, he too has 
no reward, for he intends to gain repute in this life and his heart is 
void of love for Allah. Concerning such a situation, the Messenger 


of Allah, may Allah bless him and grant him peace, said: 





4] 








“Actions only go by intentions. Everyone gets what they 
intend. Anyone, therefore, who emigrates to Allah and Hiş 
Messenger, his emigration is indeed to Allah and His 
Messenger. But anyone who emigrates to gain something 
of this world or to marry a woman, his emigration is to 
that to which he emigrated.” (an-Nawawi, Forty Hadith) 





[t is therefore necessary for man to have full freedom to use bs 
intellect and direct the capacity created by Allah towards obed ! 
ence or sin if he is to be held accountable in the Hereafter 
Compelling someone to commit a sin, like adultery, is not accept. 
ed. Allah Almighty says: 





“Do not force your slavegirls to prostitute themselves, 
if they desire to be virtuous women, out of your desire for 
this world. If anyone forces them, then, after they have 
been forced, Allah is Forgiving, Merciful.” (24:33) 


So we can see that even if major sins, such as Kufr and adultery, 

committed under compulsion, there will be no punishment. 
e action must be done by employing the capacity created for us 
by Allah through the intellect and the free will to do good or evil. 
Thus Allah’s justice requires that insane people be exempt from 
being held responsible, for their intellect cannot direct its capacity 
towards good or evil through the exercise of their own free will. A 
mad person cannot distinguish between the harmful and the bene- 
ficial. It is the same with a child under the age of puberty, for his 
mind is too immature to understand the correct choice. 















Willingly or Unwillingly 


Some people may ask how it is that Allah has given man full 
freedom in the domain of responsibility, i.e. to act or not to act. but 
has made accountability depend on intention, not upon the out- 
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ward form of the action? Allah Almighty says about accountability 
yı the Day of Judgement: 


“On the day when the secrets are tried, he will have no 
strength, no helper.” (86:9-10) 


f this is the situation, and if man has been given choice in this 
۳9 NOW can we explain Allah’s saying: 


— | 

ad 1 one in the heavens and the earth prostrates to 
r willingly or unwillingly, as do their shadows in the 
morning and evening,” (13:15 ) 


_ «Me say that this verse means both in this life and the Afterlife. 
All those in the heavens and on earth had been prostrating them- 
selves to Allah - glory be to Him! - willingly, i.e. by their own 
choice in this life. Each thing in the universe except men and jinn 
prostrates itself willingly since it has chosen to be subjugated of its 
own choice. As for men and jinn, some of them have chosen to 
prostrate themselves willingly in this life, but in the Afterlife, there 
will be no choice, for men and jinn will also be constrained. When 
Allah wills them to prostrate themselves to Him, no one will be 
ible to refuse. If Allah wills them not to be able to prostrate, they 
will not be able to do it, even unwillingly. This verse testifies to 


Al ie 
I 


“On the day when legs are bared, and they are called to 
ow themselves, but they cannot, their eyes will be cast 
۸ n and abasement will overcome them, for they were 
‘amnoned to bow themselves while they were whole. 


1 (84.43) 


Then prostration takes place voluntarily in this life, while it is 
imumtary in the Afterlife because freedom of choice ends at 


(ah and all become submitted to Allah - lo | 
‘May te be exalted! aie pe 
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Freedom of Choice and its Removal 


Here we must draw attention to an important point. Allah 
Almighty wanted to call our attention to the fact that the choice 
given us in this life comes from His power and will. If He wants t, 
take it back, He can, for it is given by Him and by His will. That jg 
why Allah says about Abu Lahab, an uncle of the Prophet, ma 
Allah bless him and grant him peace, and one of the leaders of 
kufr who fought fiercely against the faith of Allah: 


“Perish the hands of Abu Lahab and perish he! His 
wealth avails him not, nor what he has earned; he shall 
roast in a blazing fire, and his wife, the carrier of the fire- 
wood, upon her neck a rope of palm-fibre.” (111) 


In His Glorious Qur’an, which was sent down to His Messen- 
ger, may Allah bless him and grant him peace, which cannot be 
altered or changed, and whose recitation will endure to the Day of 
Rising, Allah - glory be to Him! - announces that Abu Lahab will 
die as a kafir and will go to Hellfire. What would have happened if 
Abu Lahab had gathered the people together and said to them, 
“Muhammad claims that the Qur’an is revealed from Allah and 
says that I will die as a kafir and go to the Fire. Now I say before 
you: ‘I bear witness that there is no god but Allah and Muhammad 
is His Prophet’ so that you know that nothing is being revealed 
from heaven to him,” he would have said that out of hypocrisy ۲ 
to show off, so as to destroy the whole deen. 

But Allah Almighty challenged Abu Lahab to exert his free 
will. It did not occur to his mind to use that challenge to destroy 
the deen one of whose fiercest opponents he was. Many of those 
Quraysh leaders who waged war against Islam, such as Abu 
Sufyan, ‘Ikrima, Khalid ibn al-Walid, ‘Amr b. al-‘As and others 
later became good believers, except Abu Lahab who remained 4 
kafir until he died. 

Allah wants us to bear this in mind: He, who has given mana 
free choice, could, if He wanted, take it away, without giving us 
any choice. So He took away part of Abu Lahab’s choice. He gave 
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the possibility of ruining the deen of Allah, but he was unable 
and it did not occur to his mind, for in this point he had no free 
jll. 

Thus we can see by definite evidence that Allah is He who has 
ven man the freedom of choice in the realm of responsibility and 
if He wills, He can take that choice away partially or com- 

af ly. 

So far we have come to the conclusion that actions come from 

llah Almighty. They cannot be accomplished except by His per- 
ission and we have no freedom of choice, for He controls all 
factor bearing on the action. We have seen that man’s free- 

om of choice lies in his directing that capacity created for him to 

) good or evil and that Allah has given man full freedom in the 

main of responsibility - the divine commands and prohibitions. 

iS therefore possible for him to do what is prohibited and not do 

hat is commanded and he is held accountable for that. However, 

en this freedom of choice is subject to the will of Allah. He can 

ithhold it completely or in part as He wills, so that we know it 

ceeds from Allah and not from man, and therefore that it is 

who has willed us to have freedom of choice. 


































Chapter Five: 
Except What Allah Wills 





We have seen that Allah has granted man free will to use the 
apacity created by Allah in his body either for obedience or for 
isobedience, We have stated that Allah has given man full free- 
om to direct this capacity as he wishes so that he will receive a 
air accounting. We find, however, that some people pause at the 


following verses from the Qur an: 


“We have not sent any Messenger except with the lan- 
guage of his people in order to make things clear to them. 
Allah leads astray anyone He wills and guides anyone He 
= wills. He is the Mighty, the Wise.” (14:4) 





Ar | also: 


‘This Allah leads astray anyone He wills and guides 
anyone He wills, and no one knows the hosts of your Lord 


except Him.” (74:31) 


_ There are many other verses in the Holy Qur'an, some of which 

ill be dealt with in this chapter, that make it clear to us that Allah 
leads astray anyone He wills and guides anyone He wills. If this is 
the reality, that the will of Allah guides and leads astray, how then 
can the Reckoning be fair? Does any of us control anything him- 
self in the face of the will of Allah Almighty? 

We say that Allah has absolute power in His universe. All the 
laws and causes of this universe are Allah’s creation. No one can 
control the will of his Creator. Allah is He who created the laws of 
his universe and it is He who breaks these laws for His Messen- 
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gers. He made fire which burns, but made it cool and a means of r 
safety for Ibrahim, peace be upon him. He made the sea, which J 
drowns, split apart for Musa, peace be upon him. By His authonty, ip 
He gave ‘Isa, peace be upon him, the ability to give sight to the | 
blind, heal lepers, and bring the dead to life. Allah gave all thee Û 7, 
miracles to His Prophets as confirmation that they were conveying Í , a 
the message of Allah. However, His might is not confined to His Í ' yi’ 
Prophets. Rather, every day we see His power manifest when û ۳ 
weak person defeats a powerful one, or an oppressed man over 
comes a tyrant or an underprivileged human being masters people 
with great influence. 


Unrestrained Power 


If each of us reviews his life, he will discover that there waa f 
least one day when he cried out from the depths of his soul, “Ow W . 
Lord is great” or “Our Lord exists” or “Your Lord defers, but He J 
does not disregard.” We do not say this except when we witness ai 
event where divine power manifests itself. Things that happenin 
the normal way do not make us say this. The strong winning victo 
ry over the weak does not make us say, “Our Lord exists,” fe ۱ 
what has taken place was according to the law of causation we s 
unfolding every day. The oppressor defeating the oppressed does 
not make us say, “Your Lord defers, but He does not disregard" 
We do not witness the display of power except when people a j| 
wronged, for the reckoning is postponed to the Day of Judgeme j) “ty 
except in the case of the oppression of other people. This musi ¥ j | ۰۱ 

y` 
' 








punished by Allah in this life in order to keep the balance, ands 
that people know that wrongdoing brings retribution in this life a 
well as in the life to come. 

The Messenger of Allah, may Allah bless him and pas 
peace, said: 














“Beware the supplication of the wronged. There is no 
veil between it and Allah. Allah raises it above the clouds 
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and says, ‘By My Might and Majesty, I will help you, 0 
if it is after a time.” 


























he Meaning of Guidance 


Allah's justice has demanded that man be granted freedom of 
choice in respect of the way he follows. How, in the face of this 
feedom, is it then possible to say that Allah guides and leads 
stray anyone He wills? Before dealing with this point, we have to 
understand the meaning of guidance. 

Guidance means showing someone the way. When someone 
asks you about a certain route, you tell him to go in such-and-such 
direction, then right or left, and he will find the place he is looking 
for. You have guided him to it. At the same time, guidance is also 
used to mean helping someone on his way. When a person asks 
about the way that leads to a specific place, you tell him there are 
two ways leading in that direction and recommend one of them 
because it is safe whereas the other is dangerous owing to high- 
waymen. You not only told him the way, but you also helped him 
to take the safe way. 

The first guidance showing the way comes from Allah for 
every act of worship. The Prophets came to guide mankind to the 
Straight Path. They conveyed their messages to their peoples in 
order to guide them to the Straight Way of Allah and show them 
the way that pleases or displeases Him. This constitutes perfect 
guidance to all mankind. After the final message of Muhammad, 
may Allah bless him and grant him peace, the Muslims were given 
the task of guiding people to the way of Islam, e telling and 
showing them its teachings. If we do not do this, we wıll be held 


accountable for 1t. 
if a man is lives alone in a faraway cave and the message has 


never reached him, then he will not be held accountable on the 

Day of Judgement. The task of conveying the Message of Allah is 
something that is still going on. To prove it, we can cite the exam- 
Ple of the orientalists who have been doing their best to attack the 
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Islamic Deen. They have been told and they know full well thy ۲ 
there 15 a deen and a way to Allah called Islam. There are othe 
who know that the Islamic deen and way exist, but they dong | / 
care to find out or read anything about it or even to listen to peopl | f 
who might tell them something about its rules. These will beheld | ۱ 
accountable, for when a person, in his daily life, hears about an- f ۰, 
thing of interest to him, he should ask and read about از‎ Vy’, 
If someone wishes to get a particular job, he will make sure ke / f 
makes himself properly qualified for it. He will enrol in the app- f f J 
priate college to gain qualification for that job and will even ۴ 2 
sue extra studies to increase his knowledge about it. When a man ü j 
wants to buy something, he will investigate all the available makes 
in the market and compare their prices and qualities in order to 
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buy the cheapest and the best. This even applies to luxuries suchas f f 
tourism. When someone wants to visit a particular country, he wil از‎ . ip 
read about it in order to know what places to see and where he r f gv! 
should stay, etc. If this is the concern we show in matters connect- ” ۳ ۳ 
ed with our day to day existence, is it not more important to show fyi, 
ar more concern in the matter of Allah’s deen, undoubtedly the ا‎ 
7 BÉ" 


st important matter in our life? | 
However many of us are more interested in the trivial concems ی‎ 
f this life. When they hear about Allah’s deen, which guides to ۳ 

the Straight Path and leads man to eternal bliss or, if not followed, ۰ 


to eternal punishment, they do not care, and yet they will be held ; 
to account for that. i h 

Thus guidance means showing the way to Allah so that people rir MM 
come to know the deen of Allah, and worship and obey all His 


Y 1; 1 ۳/11 
vil 
vas 3 at 1114 


commands. However, there is another meaning, which is the help ly y 
and support given by Allah to His believing servants. When a per- 4 
son becomes a believer, Allah gives him support and more guid- 
ance. To this effect Allah says: 
“But those who are rightly guided, He increases them in ٩و‎ 
guidance, and gives them their fear of Him.” (47:17) q 
Then you read Allah's words addressed to His Prophet W. N 
Muhammad, may Allah bless him and grant him peace: k. 7 ۾‎ 
N SI i: 
Gu م۱‎ 
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“You cannot guide those you love, rather Allah guides 
those He wills.” (28:56) 


Tou most certainly guide to a straight path.” (42:52) 


We find in these ayars that Allah - glory be to Him! - ascribes 
13066 to the Prophet, may Allah bless him and grant him peace, 
Mne and denies it to him in the other. If you ask how it was pos- 
۱۵ for the Prophet, may Allah bless him and grant him peace, to 

106 to the Straight Path when he was unable to guide those he 
yed, we Say this shows that the meanings of the Holy Qur'an are 

A a s ot fully understood by you. The guidance ascribed by Allah to 

7 SNOW in is Prophet, may Allah bless him and grant him peace, is the guid- 

f more m ace of direction, since the Prophet directed people to the way of 
odana elief, the way to obedience, and showed them what displeases 
“ü ۱۵۵ and incurs His punishment. The other kind of guidance, 

۱ yhich Allah did not ascribe to His Prophet, may Allah bless him 

nthe tri and grant him peace, is the guidance of support, because it is Allah 

AN, Wi who gives increased guidance to all those who follow the way of 

"a guidance, grants them help and support, and makes the deen dear 

to them. Allah Almighty says: 


“But Allah has endeared belief to you, making it pleas- 
ing to your hearts, and He has made unbelief and ungod- 
liness and disobedience detestable to you. Those - they are 


the right-guided.” (49:7) 








Actual and Legal Will 


al be to Him! - has an actual will in His universe, 

m “cunter it, for it is effective. He also has a legal 

۳ وج‎ m as what He has enjoined on 
- This divine ill 9} 

will gives man freedom of‏ لقع 


۵1 











choice to obey or disobey, for Allah has given man the f 





obey and the freedom to disobey. It is this legal will of dy 





don ts which humans oppose. As for the actual will concer; 
them. Just read this verse: 


“As for Thamud, We guided them, but they preferred 
blindness to guidance.” (41:17) 


This means that Allah - glory be to Him! - guided Thamudi 
the path of guidance and showed it to them, but they prefered i 
disobey and leave obedience aside. Every human being can do tha 
through the will of Allah who created man with the freedom of 


choice either to carry out the commands of Allah or to follow th 
path of disobedience. 

Out of His mercy, Allah - glory be to Him! - has told us wha 
will happen if we follow the path of guidance or the path of 5 
guidance. Out of His mercy, He has placed the keys to bot 
Paradise and the Fire in our hands. So whoever wants to follow the 
way of Paradise must believe in Allah, and whoever follows th 
way to the Fire will travel the path of disobedience of Allah. 

Allah Almighty has shown us what He will do with those who 
follow the way of belief and with those who follow the way of dis- 
obedience and rejection. Those who follow the way of belief and 
find the fulfilment of Allah’s promise, will realise that Allah s wil 
has been achieved. Those who follow the path of disobedience and 
rejection and find the fulfilment of Allah’s threat, will also realise 
that Allah’s will has been achieved. Neither the believer nor the 
unbeliever can revolt against the will of Allah. Here accountability 
is fair in both cases, since man has chosen with his own free will 
the way of belief or disobedience. And Allah has shown him wha 
will happen to him if he follows either way. 
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events which take place in Allah’s universe, no one - 
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„punishment without a Text 


Allah - glory be to Him! - does not punish for any sin unless it 
‘been forbidden by Him first. Many societies have extracted 
n this the legal principle: No punishment without a text. There 
st be a preceding text to establish a particular action as a crime. 
fier the prohibiting text has been made known, anyone who com- 

is the prohibited act becomes a criminal deserving punishment. 
lian Almighty has shown what will happen to those who follow 
way of belief. He says: 


‘But those who are rightly guided, He increases them in 
guidance, and gives them their fear of Him.” (47:17) 


۱ ıd He says: 


‘But Allah has endeared belief to you, making it pleas- 

ing 0 your hearts, and He has made unbelief and ungod- 

= liness and disobedience detestable to you. Those - they are 
the right-euided.” (49:7) 


He also says: 


“Anyone who comes with a good action will have ten 


like it.” (6:160) 
And Allah Almighty further says: 


“The likeness of those who spend their wealth in the 
way of Allah is that of a grain which produces seven 
ears, in each ear a hundred grains. Allah gives exponen- 
tial increase to anyone He wills. Allah is Boundless, All- 


Knowing.” (2:261) 


There are many other verses which indicate the good that will 
happen to man if he travels the path of belief. Allah has made it 
۱۳۵ 1۵۷ He will help the believer, and reward and support him in 
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this worldly life. Here, we are not dealing with the Hereafter, fg J | 
that is another subject. In a hadith qudsi, Allah says: / 
Ç 
“I fulfil My slave’s expectation of Me, and I am with 

him when he remembers Me. If he remembers Me in him. Í / 

self, I remember him in Myself; and if he remembers Me f y 
in a gathering, I remember him before a gathering far bet- 
ter than them. If he draws nearer to Me by a handbreadth, | 
draw nearer to him by an arm's length; and if he draws 
nearer to Me by an arm's length, I draw nearer to him bya 


fathom. If he comes to Me walking, I go to him running.” ¥ 





All these blessings come from Allah to help us towards lf 
and are mentioned and indicated by Him to specify the ۴ 
follow the way of belief, all these blessings will come to us. ll 
important for us to take the first step, then every possible suppor 
and aid will follow from Allah Almighty. If we take the first steg 
towards belief, choose the way of belief, we will enjoy all thes 
blessings by the will of Allah. But if we choose the way of ۴ 
f and leave the way of belief - may Allah protect us! - wil ys" 
ppen to us? Allah Almighty says: ۱ 











“Anyone who takes Shaytan as a protector instead of 
Allah, has clearly lost completely.” (4:119) 


He says: 


“Recite to them the tale of him to whom We gave Our 
signs, and who then cast them aside and followed Shaytan. ۷۱ 
He was one of those lured into misguidance.” (7:175) 


He says: r. 
“Whoever shuts his eyes to the remembrance of the 


Merciful, We consign a shaytan to him and he becomes his 
intimate.” (43:36) ft 
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He says: 
We have made the shaytans the friends of those who do 
pot believe.” (7:27) 


J I ی‎ K. ) 

& p es inform you of the one on whom the shaytans 
come down? They come down on every evil liar.” 
É ( 20:24 ] -2) i 


tn many other verses in the Holy Qur’an make it clear that 
ian forsakes those who do not believe. He will leave them for 
he shaylans to seduce and tempt to do falsehood and lead into dis- 
(060160166 so that they commit more sins and acts of disobedience 
nd then punishment becomes their due. Allah seals up their hearts 

۱0 that disbelief will never leave them. They may themselves 
become human shaytans - may Allah protect us! - until they end 

ip with what He has prepared for the unbelievers who have gone 
QUAY 

When you believe, you join your will to belief, and Allah will 

give you all that He has promised the believers. But when you join 

your will to disbelief, you will join the shaytans. In neither situa- 

tion are you independent of the will of Allah, whether you take the 


way of belief or disbelief. 


Those Not Guided by Allah 


Allah has shown us those who are not covered by His Will of 
guidance, He says: 


Allah does not guide rejecting people.” (2:261) 


nit? 
AN da 1 
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“Allah does not guide wrongdoing people.” (2. 


And He says: 


“Allah does not guide people who are wanton 
deviant.” (9:24) ! 


And He says: 


“Allah does not guide anyone who is an ungratef 
liar.” (39:3) 


And He says: 


“Allah does not guide anyone who is a profligate persis 
tent liar.” (40:28) 


Thus Allah shows us who are deprived of His guidance, | 
someone is a rejecter, wrongdoer, a deviant, an ungrateful liar, or 
rofligate persistent liar, Allah will not guide them. Guidance her 
eans helping towards belief and its increase. Allah makes thy 
lear to us so that we may keep away from these things and abstain 
from doing them in order to conform with His wishes and gui 
ance. 

In any event, however, you remain within the will of Allah an 
cannot leave it. If you choose to avoid rejection, wrongdoing an 
deviance, you come under the will of guidance. But if you choos 
the way of rejection and wrongdoing, you fall under His will tha 
there be no guidance for you. So in neither of these situations ar 
you outside His will, for nothing can happen to you except ۵ 
Allah wills for you. We cannot escape Allah’s will, no matter wha 
way we choose. 

This is the truth which you must know, so that you do not think 
when you believe or disbelieve that you have escaped His will 
What happens is that you have obeyed or disobeyed Allah's legal 
will, but you do not and will not escape His will. 
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We have now established that all that takes place comes from 
s will of Allah; that Allah has created His directive guidance for 
| mankind - believers and unbelievers - as well as supportive 
iidance only for the believers to increase their guidance; and that 
llah has manifested His will to those who believe and those who 
)not believe in Him. We have also demonstrated how He 
greases the belief and guidance of the believer, and how He 
aves the unbeliever for shaytans to tempt him to disobedience 

J inveigle him to disobey, until his heart becomes sealed up, 

adie to escape from disbelief. 

When you choose belief or disbelief, whatever happens to you 

es place by the will of Allah, either by increasing your guidance 

by causing you to follow Shaytan. In either case, you are sub- 

(î to the will of Allah. If you obey the legal will of Allah in His 

iene, you are subject to His will; and if you disobey, you are 

ill subject to His will. 











Chapter Six: 
Allah Encompasses All Things 


































We have spoken of the believers and unbelievers and shown 
low neither of them transcend the divine will. What they do is 
either obey or oppose Allah’s legal will in existence. However, 
certain arguments which have been forward by unbelievers have 
made it necessary to reply to some points. Man has always been 
sontentious, trying to find a way to escape from Allah’s punish- 
ment. He claims that this punishment comes from Allah’s will, and 
hat therefore he has no choice about it anyway. 

To this we say, “Yes, it is from the will of Allah, but it is you 
who choose the way to His will, so that you either enter into His 
mercy and His bliss, or choose the way to His wrath and His pun- 
ishment. The key is in your own hands. You believe and Allah 
increases your belief. You stand at night offering your prayers and 
Allah elevates your station. You recite the Qur’an and Allah 
increases your reward. You do good and Allah gives you a high 
Tank. When you turn aside from all this, Allah will increase you in 
deviation from obedience to Him and leave you to Shaytan.” 

In argument some people cite the noble verse of the Qur'an 


where Allah says: 
“We have created many men and jinn for Jahannam. 
They have hearts they do not understand with. They have 


eyes they do not see with. They have ears they do not hear 
with. Such people are like cattle. No, they are even further 


astray! Those are the heedless ones.” (7:179) 
Those who want to argue vainly say: “Since Allah has created 
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these f ۰ : | Can See ۰ 
eyes ۷ nae e and given them hearts that cannot understand yr 
J see 1 
that causes them to kmn do not hear, what is the crime forthe heedless people's eyes, we find that Allah has given 
9 ) 
in Hell, "wes which can see, but they do not use that capacity. Musa 





We say to such people, “ 
۱ ple, “You have not understood th | Ki . 
of this verse. Allah has created for those people hearts a set 0 the people of Pharaoh with many signs which they wit- 
stand, but they do not use them to understand with. He has created esl with their own eyes. Concerning this, Allah says: 


for them eyes that can see, but it is they who do not choose to see 

with them. He also created for them ears, but they do not use them So We sent down upon them the flood, Gnd [Geta 

to hear with lice and frogs and blood, signs clear and distinct, but they 

Take their hearts, for example, which is where faith has its vere arrogant and were an evil-doing people.” (7:133) 

place: they reject sound logical argument even when it Is clearly ۱ 

and lucidly presented to them. For instance, they are the kind of All these signs sent by Allah to Pharaoh’s people could easily 
people alluded to in the following verse: k seen: the flood that inundated the land was clear to everyone; 

fe locusts that devoured the plants were seen by all; the lice and 





the frogs were found in their food; and there was the water which 
You: rain down on u tumed into blood whenever they tried to drink. Did not all of them 
a painful punishmen 1°” (8:32) see all these signs? Yes, but although they saw them, they did not 

believe them, just as if their eyes could not see. The purpose of 
uly use their hearts to seeing 1S to know the thing seen, to identify and believe what you 


ble to say, “If this is see, 


“When they say, ‘O Allah! If this is really the Truth from 
ç stones from heaven or bring upon us 


Could this be said by people who tr 


understand with? Would it not he more reasona ۱ ۱ 
really the truth from Allah, O Lord guide us to 1 Regarding this These people saw but did not believe, and so they are the same 
particular point, they have used a twisted logic and prefer to be as those who do not see at all. The Prophet, may Allah bless him 
punished rather than to believe the truth. However, in worldly and grant him peace, was asked by the unbelievers to split the 
und decisions to moon as a sign to prove that he had indeed come with the truth 


affairs such as trade, people like these make so 
‘ncrease their fortune, and so on. They prepare themselves for car- 
avans and deal with dirhams and dinars in a most astute way. The 


from his Lord. When Allah responded to His Prophet, may Allah 
bless him and grant him peace, and the moon was split, did they 
speakers in this verse were in fact the leaders of Quraysh and the believe what they saw? No, they said, “Muhammad has bewitehed 
richest of the Arabs. When the true religion came, they refused to our eyes.” They were just like people who cannot see, for they saw 


n me understanding or sound reasoning. They started talking but denied what they saw. 
‘ke those who have no hearts that can understand or know. Allah As for their ears that do not hear, did not the Qur'an r 


did not create them with hearts i : 
ten vith E wš did not understand. He created what the unbelievers of Quraysh said? 


iheir hearts correctly. The 
۱ . they knew that th 
ian grant te e Message of Muhammad, “Those who reject say, Do not listen to this Our’ «> 
۱ he was the Truth. rather make a nonsense of it, so that it may hell by 
Punishment rather will triumph.” (41:26) es. 
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Their ears are healthy and can hear, but they do not use them to 
listen to the words of Allah, and they also ask other people not to 
listen, in spite of the fact that they should have listened and under- 
stood. Did they not accuse the Messenger, may Allah bless him 
and grant him peace, of being a poet, a soothsayer and insane? 
Was that compatible with the deeds and sayings of the Prophet, 
may Allah bless him and grant him peace? 

Did he ever utter a single line of poetry before he took on the 
message so that they could call him a poet? Did he practise magic 
before the message so that they could justifiably term him a magi- 
cian? Did they hear anything from the Prophet, may Allah bless 
him and grant him peace, except for the best words in all he said, 
and witness anything but the best deeds in all he did? They used to 
call him “the Trustworthy” and bear witness that he used to have 
immense character. Yet when he brought the Message, they 
accused him of madness. 

Were their unfounded accusations against the Prophet, may 
Allah bless him and grant him peace, compatible with what they 
saw, heard, grasped and understood about the Prophet, may Allah 
bless him and grant him peace, the noblest of all humanity? Of 
course not, but their reasoning capabilities worked in a natural way 
before Muhammad, may Allah bless him and grant him peace, was 
sent with the Message. That is why they called him “the 
Trustworthy, a person with immense character” and someone who 
never lied or betrayed any trust. 

But after the Message was given to the Prophet, may Allah 
bless him and grant him peace, they did not use their intellects, 
eyes or ears. They started talking out of passion and caprice, exact- 
ly like those who do not understand, see or hear. 

Therefore, to say that Allah did not create for them hearts to 
understand, eyes to see or ears to hear is simply not true. It was 
they who did not employ those senses because they did not want to 
believe. They just did not use them. Had they used those senses in 
the proper way, they would have believed. 
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allah’s Knowledge Encompasses Everything 


Allah says: 


“We have created many men and jinn for Jahannam.” 





mo a ٩ From the hour of their creation, those referred to have been 
۱ in. % condemned by Allah Almighty to be among the people of Hellfire, 

۱۳ ۱ ‘hough they had not yet done anything. We say that this is part of 
Allah s comprehensive knowledge of His universe. His knowledge 
is infinite. He knew from the moment of their creation that they 
were going to be among the dwellers of Hellfire. How can people 
say this is strange, when it is clear that His knowledge encompass- 
es everything in this world and the next? Did not Nuh, peace be 
upon him, say this to Allah? 


And Nuh said, ‘My Lord, do not leave even one of the 
unbelievers on the earth. Surely, if You leave them, they 
will lead Your servants astray, and will beget none but 
unbelieving libertines.” (71:26-7) 


Who told Nuh that these unbelievers would only breed unbe- 
lieving libertines? He judged merely from the actions he saw 
before him while preaching the Message to his people, having 
lived for nine hundred and fifty years among them. Did not: Iblis 
say the following? 


“(Iblis) said ‘By Your might, I will mislead all of them 
except for Your chosen slaves among them.’ ” (38:81-2) 


Who told Iblis that he was going to tempt every insincere ser- 
vant of Allah? Allah explains this to us when He says: 


“Iblis was quite correct in his assessment of them, and 
so they followed him, with the exception of a group of 
believers.” (34:20) 
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Iblis was not guessing when he said this, for he sensed then tha 
Adam and Eve were open to temptation. 

Now, we move to the ordinary man. If you see your child not 
Studying and neglecting his lessons, you will tell him that he will 
not pass this year. Then he really does not pass. Did you know the 
unseen, or did you simply take stock of the situation and reach a 
logical conclusion? A teacher tells his class of twenty pupils that 
only ten will pass, and that is exactly what happens. Did he know 
the future or was he simply judging according to the standard of 
the pupils? 

If this can happen among Allah’s creatures, with their limited 
knowledge and weak powers, do you consider it too much for 
Allah Almighty, the Most Knowledgeable Creator, to know for 
certain that a number of His creatures will finally end upin 4 
Hellfire? If His creatures can make accurate assessments, can the | ç 
knowledge of Allah Almighty not reach accurate conclusions? را‎ 
course it can and He knows for certain. The Qur’an testifies to this 
when He says: 





“Does He not know, who created? And He is the All- g se 
Subtle, the All-Aware.” (67:14) 5 ۳ 


Allah’s awareness is far beyond our capabilities and our knowl- ` 
edge and it is easy for Him to know the destiny of His creatures a 


Some people, however, hesitate at this noble saying of the Prophet: 


“A man can do the actions of someone destined for the 


Garden until there is only an armspan between him and it, | arnt 

and then what is written will overtake him and he will do 

the actions of someone destined for the Fire and enter it.” 1۳ 
wal 


How can the reckoning be a fair one when someone behaves like 
the people of Paradise until he is very close to it, and then he is 
overtaken by what has already been written for him so that he 
becomes one of the people of Hellfire? And conversely how can 
someone behave like the people of Hellfire and then be overtaken 
Dy what has already been written for him so that he becomes one 


6A 





of the people of Paradise? If what is “written” is inescapable, then 
bing admitted to Paradise or Hellfire is decreed whatever my 
deeds are, because the “written” has changed the result of my 
actions. These assertions are frequently repeated, especially by 
those who have transgressed against themselves and who want to 
put the blame for their sins on others or who want to say this 1s 
written and they cannot change it. That is exactly like the unbe- 
lievers, as the Qur'an explains: 
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‘Those who associate others with Allah will say, ‘If 
Allah had willed we would not have associated others 
with Him, and nor would our fathers; nor would we have 
made anything unlawful.’ ” (6:148) 







By this argument the unbelievers want to put the blame for 
associating other gods with Allah on the will of Allah - glory be to 
Him! We have already made it clear that neither believers nor 
unbelievers transcend the will of Allah. Those who believe enter 
the will of belief, and Allah supports them by more guidance and 
endears belief to them; their final destination is Paradise. Those 
who disbelieve and associate others with Allah - may Allah protect 
us! - have entered the will of disbelief and Allah does not grant 
I them support or guidance but leaves them for shaytans to seduce 
them. 


Sa 
siy, 
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A Warning Against Shaytan 


To return to the saying of the Prophet, may Allah bless him and 
grant him peace: he wanted to warn us against the whisperings of 
Shaytan and our passions, and to open for us the doors of hope for- 
ever, so that the believer would be careful and the disobedient 


would wait for Allah’s forgiveness and hope for repentance. He 
made it clear in the hadith that a man may do the good deeds to 
make him one of the people of Paradise, but that Shaytan concen- 
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trates on tempting the believers and never leaves them alone ۸ 
AS 


Allah tells us, Shaytan does his best to entice the believers: 


“I will sit in ambush for them on your Straight Path,” 
(7:16) 


Shaytan does not concentrate his efforts on places that sell alco. 
holic drinks, pleasure places and brothels, for those people have 
already been seduced and they need no more temptation. Their 
appetites and desires are in agreement, and they have become 
agents of Satan, who does not need to expend any more effort on 
them. He concentrates all his efforts on those who are devoted to 
their prayers, coming at them from all directions, tempting them 
with forbidden money. When he finds resistance to that, he entices 
them with adultery by telling how pretty and beautiful unlawful 
women are! If he does not succeed in these attempts, Satan tries to 
beguile them into bribery, gambling, telling lies or drinking. 

Thus Satan goes on enticing the believer into error and disobe- 
dience until he commits it. If he fails here, Shaytan still does not 
give up, for he comes during the prayer to whisper, for instance, to 
the worshipper that his ablution was not good so that he does 
wudu’ several times. The more he does his ablution, the more 
Shaytan tells him that this not accepted. When he performs his 
prayer, Shaytan whispers to him that his prayer is not accepted or 
complete. He continues whispering to him concerning his duties 
until matters of worship become too difficult for him, in spite of 
the fact that religion has been made very easy. 

The objective of Shaytan is to make worship too difficult for 
the believer so that he hates it, or make him lose hope of his wor- 

ship being accepted by Allah Almighty so that he abandons it. 

The Messenger of Allah, may Allah bless him and grant him 
peace, wants to draw our attention to the means of access that 
Shaytan has to man so that we know them. He wants us to know 
that Shaytan will never leave us alone right up to our last breath. 

He will never give up, but will continue whispering, saying, for 


example, that your worship is more than sufficient and you are 
sure to enter Paradise. He goes on repeating that until you become 
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falsely convinced by his logic. Then you begin by doing fewer acts 
of obedience and prayers, and then he tempts you to disobedience 
unûl your feet slip one after the other. The result is the road to dis- 
obedience, and what is written will overtake you, that which is 
decreed for the disobedient and those who have left Allah’s path, 
so they are finally deprived of His support or guidance. 
Likewise those who commit sins must be aware that the door of 

; repentance is wide open before them as long as they live, and will 
_ TF remain so until the pangs of death arrive. Therefore, they must 
Me, hasten to repentance. When they hasten to it and perform the good 
ey, deeds of the people of Paradise, then they conform with the will of 

۱۶ Ë guidance and Allah will help them by guiding them, endearing 
belief to them and making it beautiful in their hearts, changing 

their evil deeds into good deeds, and thus they become among the 
people of Paradise. 


Thus we see that the hadith does not mean that those who do 
good deeds will enter Hellfire. 


Witnesses against Ourselves 


Then we come to a question frequently repeated by those who 
want to cause doubts about the justice of Allah, and who want to 
make people despair and abandon their worship. They ask, if it is 
within the knowledge of Allah that they are among the people of 
Paradise or Hellfire - may Allah protect us! - whether that is not 
enough, so that there is no need to do anything. 

We say to those people that this life is the place where man 
does have a choice, and there is a great difference between words 
and deeds. A man may say many things, but then not do them 
when the right time comes. A soldier before a battle may say, “I 
will kill twenty of the enemy soldiers when the battle begins,” but 
when the fight actually begins, he may be the first to flee the bat- 

tlefield. Someone else may tell you, “I will give you a thousand 


pounds if you do such-and-such,” but when you do it, he becomes 
a miser and does not give you anything. | 
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Allah - glory be to Him! - calls our attention to this fact 
says in His Mighty Qur'an: ' He 


“When a Book does come to them from Allah, confirm. 
ing what is with them - and they had previously been pray. 
ing for victory against those who reject - when what they 
recognise does come to them, they reject it. The curse of 
Allah is on those who reject.” (2:89) 


This concerns the Jews who used to say to the unbelievers of 
Madina that the time for a new Prophet had come. They said, “We 
will believe in him and follow him and we will kill you with him 
the same as ‘Ad and Iram.” When the Prophet, may Allah bless 
him and grant him peace, was sent, the Jews were the first to dis. 
believe in him, wage war against him, and plot to kill him. The 
people of Pharaoh asked Musa, peace be upon him, to remove the 
punishment from them, and they promised to believe in him, 
When Allah answered the prayer of Musa, they did not believe. To 
this effect Allah says: 





“But each time We removed the plague from them, up 
until a fixed term which they completed, they broke their 
word.” (7:135) 


The Glorious Qur’an is full of verses that show us how the 
unbelievers, the hypocrites, and others say or promise many 
things, but when the time comes to fulfil their promise, they break 
if. 

Therefore, there is a big difference between words and deeds. 
This is in order that no man can come to argue on the Day of 
Rising and say, “Lord! if you had asked me to believe, I would 
have done so. If you had sent a messenger, we would have fol- 
lowed him, and if you had asked me to do good deeds, I would 
have done them.” 

Man must undergo a practical test so that he will have to testify 
against himself on the Day of Judgement. He will not be able to 
say, “Lord, if only you had guided me, I would have been guided,” 
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once came to him and he did not follow it. He will not be 
able to say, “Lord! If You had only sent me a messenger, I would 
certainly have been the first to follow him,” for Allah has already 
sent the Messenger and he was the first to fight him. Thus, on the 
Day of Judgement, man will become a witness against himself and 
will not have any argument at the time of his accounting, for he 
underwent a practical test and failed. Allah Almighty says: 





Read your book! Today your own self is reckoner 
enough against you!” (17:14) 


This test of faith does not take place in this worldly life because 
Allah does not know or wants to know more: Allah has complete 
knowledge of all things. It takes place so that people may testify 
against their own selves, exactly in the same way as we hold an 
exam for university students. The university does not hold that 
exam to leam from the students who are taught there, but they do 
it so that every student will be a witness regarding himself. If a 
student comes and says, “I’m excellent,” they show him his 
answer sheet so that he can see he has failed, and he cannot argue. 

We have now seen that those described by Allah in the Holy 
Qur'an, those who do not use their hearts to understand, those who 
do not use their eyes to see, and those who do not use their ears to 
hear, are the people who stop using their senses correctly and do 
not use them for the purpose Allah has created them for. We have 
also discovered that man must beware of the whisperings of 
Shaytan, for if he follows them it will transfer him from the will of 
belief to the will of disbelief. However, in neither case does he 

transcend the will of Allah. We know also that this worldly life is a 

test and a trial for us so that we will be witnesses against ourselves 
and have no argument on the Day of Judgement, for the knowl- 
edge of Allah encompasses everything. 
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A Supplication 


O Lord! Guide Your servants to the path of 
guidance and success. Open for them Your gates of 
mercy, so that they have Your support in the path. 
Open for them the doors of Your forgiveness, so 
that their sins are forgiven. And open for them the 


gates of repentance so that they can enter 
Paradise, for You are the All-Hearing, the All. 


Knowing! 


Shaykh Muhammad Mitwalli al-Sha‘rawi 
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ABOUT THIS BOOK:FATE AND PREDESTINATION, is one 
series of books written by Sheikh Al-Sharawi. (Who is one of hal n 


eminent scholars in Egypt and well received in the Muslim Worl 
_ deal with specific religions questions in acomprehensive and de 1i 


manner. In them he explains all the different aspects of the t 
involved, removes any misconceptions which have grown up aroun 
and clarifies any difficulties. 
This book is particularly important in that it covers the subject matti 
the last of the muslim's "pillars of belief", belief in the Divine De 
A correct understanding of this matter is absolutely necessary if if ` 
wish to know how existence really functions and what our place in i 


There is very little in English dealing with this vital topic, which ha: 
been the subject of so much debate and difficulty throughout the a 
and this volume therefore is essential reading for all who wal 
deepen and clarify their understanding of it. 











